
ARCHDIOCESE OF PORTLAND IN OREGON

    ISSUE 45 - SEPTEMBER 2021 

Salamanca Cathedral Domes

Divine Worship
Newsletter



 

Welcome to the forty-fifth Monthly Newsletter of the Office of Divine Worship of the Archdiocese 
of Portland in Oregon. We hope to provide news with regard to liturgical topics and events of 
interest to those in the Archdiocese who have a pastoral role that involves the Sacred Liturgy. The 
hope is that the priests of the Archdiocese will take a glance at this newsletter and share it with 
those in their parishes that are involved or interested in the Sacred Liturgy. This Newsletter is now 
available through Apple Books and always available in pdf format on the Archdiocesan website. It 
will also be included in the weekly priests’ mailing. If you would like to be emailed a copy of this 
newsletter as soon as it is published please send your email address to Anne Marie Van Dyke at 
amvandyke@archdpdx.org. Just put DWNL in the subject field and we will add you to the mailing 
list. All past issues of the DWNL are available on the Divine Worship Webpage and from Apple 
Books. An index of all the articles in past issues is also available on our webpage.

The answer to June’s competition was: St. Ignatius Church, Rome - the winner was Kate Whitfield 
of St. Ignatius’ Parish Portland OR.

If you have a topic that you would like to see explained or addressed in this newsletter please feel 
free to email this office and we will try to answer your questions and address topics that interest 
you and others who are concerned with Sacred Liturgy in the Archdiocese. 

Unless otherwise identified photos are by Fr. Lawrence Lew, OP. 

mailto:amvandyke@archdpdx.org
mailto:amvandyke@archdpdx.org
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CHAPTER 1
New Translation of 

Collect Prayer Conclusion
Earlier  this year the US bishops’ conference decreed that in the translation of the 
conclusion of collects in the Roman Missal, “one” is to be omitted before “God”. The 
conclusions will now read “God, for ever and ever”.

The decision follows a letter sent in May 2020 to English speaking episcopal 
conferences by Robert Cardinal Sarah, prefect of the Congregation for Divine 
Worship, addressing a concern about the English translation.

A Feb. 4 note from the USCCB's Committee on Divine Worship said the correction will 
take effect in the dioceses of the US from Feb. 17, Ash Wednesday. Until now, in the 
conclusions to collects the Latin words “Deus, per omnia sæcula sæculorum” had 
been rendered in English as “one God, for ever and ever”.

The collect is the short general prayer of a particular structure used in Holy Mass at 
the end of the Opening Rites before the Liturgy of the Word. Collects appear also in 
the liturgies of Orthodox, Anglican, Methodist, Lutheran, and Presbyterian churches, 
among others (in those of eastern Christianity the Greek term [déesis] synapté is often 
used instead of the Latin term [oratio] collecta, both having the same meaning).

The collect is part of the euchology, which is a term for the collection of proper 
prayers for a given Mass. That is the collect (collecta), the prayer over the offerings 
(super oblata) and the Prayer after Communion (postcommunio). Euchology is a 
greek word literally meaning a collection of prayers. Euchologion is the liturgical book 
of the Eastern rites which contains the presidential prayers for the celebration of the 
Holy Eucharist - its Western equivalent is the ancient Sacramentary.

The USCCB’s note said that Cardinal Sarah had observed that “there is no mention of 
‘one’ in the Latin, and ‘Deus’ in the Latin text refers to Christ … The Cardinal Prefect 
has pointed out the importance of affirming this Christological truth amid the 
religious pluralism of today’s world.” The note added that English hand missals that 
preceded Vatican II “reflected the corrected translation … however, when the post-
conciliar texts were published in English, the word 'one' was added.”

The English-Latin Sacramentary, a missal published in 1966 during the period of 
transition from the Traditional Latin Mass to the Novus Ordo, omitted the word ‘one’ 
in the conclusion of collects. The English translation found in The English-Latin 
Sacramentary was copyrighted by P. J. Kennedy & Sons, and had been approved by 
the National Conference of Bishops Sept. 3, 1965.

The USCCB committee wrote in its Feb. 4 note that it “should be noted that when the 
translation of the Missal currently in use was in progress, ICEL pointed out the 
discrepancy to the Congregation in Rome, but was told to retain the use of 'one God' in 
the new translation.”

The note said that the Latin rite bishops of the US have voted to amend the country's 
version of the General Instruction of the Roman Missal to reflect the change, and that it 
has been confirmed by the CDW.

The most common formula, used when a collect is addressed to the Father, will read: 
“Through our Lord Jesus Christ your Son, who lives and reigns with you in the unity of 
the Holy Spirit, God, for ever and ever.”

In the General Instruction of the Roman Missal (GIRM)in the section entitled ‘The 
Prayers and Other Parts Pertaining to the Priest’ it states: “Among those things assigned 
to the Priest, the prime place is occupied by the Eucharistic Prayer, which is the high 
point of the whole celebration. Next are the orations, that is to say, the Collect, the 
Prayer over the Offerings, and the Prayer after Communion. These prayers are 
addressed to God by the Priest who presides over the assembly in the person of Christ, 
in the name of the entire holy people and of all present. Hence they are rightly called the 
“presidential prayers.”” 



CHAPTER 2

Commissioning of 
Extraordinary Minister of Holy 

Communion
On the Feast of Corpus Christi in 2018 (3 June), the Archdiocese, in accordance with 
the norms of the Universal Church commissioned all of its extraordinary ministers of 
Holy Communion. This commissioning took place in the various parishes throughout 
the Archdiocese and there was also a special commissioning by the Archbishop at the 
Cathedral for some representative parishes.

Extraordinary ministers of Holy Communion are usually commissioned during the 
celebration of Holy Mass and according to the formula contained in the Book of 
Blessings. Each extraordinary minister is commissioned for a period of three years at 
the recommendation of his/her proper pastor. This commissioning may be renewed at 
the end of the period.

The people commissioned in 2018 would have normally had their commission expire 
or renewed, however due to the pandemic the Archbishop has extended the original 
commission for one further year. Meaning that this commission will expire in June of 
2022, at which time they can be renewed.

In preparation for next years commissioning the Archdiocese will provide training for 
new extraordinary ministers. Each parish can arrange for their EMHCs to attend an 
Archdiocesan Training or the parish priest can provide a training of his own choice. It 
is hoped that all those wishing to be commissioned next year will have attended some 
training session provided by either the parish of the Archdiocese.

“Those commissioned will be registered by the Office of Divine Worship and will be 
issued a certificate signed by the Archbishop attesting to their faculty to distribute 
Holy Communion whenever necessary for the pastoral benefit of the faithful in the 
absence of an Ordinary minister.”

“When the size of the congregation or the incapacity of the bishop, priest, or deacon 
truly requires it, the celebrant may be assisted by other ordained ministers. If such 
ordinary ministers of Holy Communion are not present, “the priest may call upon 
extraordinary ministers to assist him, i.e., formally instituted acolytes or even some of 
the faithful who have been commissioned according to the prescribed rite. In case of 
necessity, the priest may also commission suitable members of the faithful for the 
occasion.” With proper planning it should normally be possible to avoid any kind of 
improvisation, with its accompanying risks.” [ALH 1.21.2]

Adoration of the Magi - St. Mary’s Cathedral Portland, OR
Photo by Brigid Young



St. Robert Bellarmine was born in Montepulciano, the son of noble, albeit 
impoverished, parents, Vincenzo Bellarmino and his wife Cinzia Cervini, who was the 
sister of Pope Marcellus II. As a boy he knew Virgil by heart and composed a number 
of poems in Italian and Latin. One of his hymns, on Mary Magdalene, is included in 
the Roman Breviary.

He entered the Roman Jesuit novitiate in 1560, remaining in Rome for three years. He 
then went to a Jesuit house at Mondovì, in Piedmont, where he learned Greek. While 
at Mondovì, he came to the attention of Francesco Adorno, the local Jesuit Provincial 
Superior, who sent him to the University of Padua.

Bellarmine's systematic studies of theology began at Padua in 1567 and 1568, where 
his teachers were adherents of Thomism. In 1569 he was sent to finish his studies at 
the University of Leuven in Brabant. There he was ordained and obtained a reputation 
both as a professor and as a preacher. He was the first Jesuit to teach at the university, 
where the subject of his course was the Summa Theologica of Thomas Aquinas. His 
residency in Leuven lasted seven years. In poor health, in 1576 he made a journey to 
Italy. Here he remained, commissioned by Pope Gregory XIII to lecture on polemical 
theology in the new Roman College, now known as the Pontifical Gregorian 
University. Later, he would promote the cause of the beatification of Aloysius 
Gonzaga, who had been a student at the college during Bellarmine's tenure. His 
lectures, were published under the title De Controversias in four large volumes.

Until 1589, Bellarmine was occupied as professor of theology. After the murder in that 
year of Henry III of France, Pope Sixtus V sent Enrico Caetani as legate to Paris to 
negotiate with the Catholic League of France, and chose Bellarmine to accompany him 
as theologian. He was in the city during its siege by Henry of Navarre.

The next pope, Clement VIII, said of him, “the Church of God had not his equal in 
learning”. Bellarmine was made rector of the Roman College in 1592, examiner of 
bishops in 1598, and cardinal in 1599. Immediately after his appointment as Cardinal, 
Pope Clement made him a Cardinal Inquisitor, in which capacity he served as one of 
the judges at the trial of Giordano Bruno. In 1616, on the orders of Paul V, Bellarmine 
summoned Galileo, notified him of a forthcoming decree of the Congregation of the 
Index condemning the Copernican doctrine of the mobility of the Earth and the 
immobility of the Sun, and ordered him to abandon it. Galileo agreed to do so.

Upon the death of Pope Sixtus V in 1590, the Count of Olivares wrote to King Philip 
III of Spain, “Bellarmine ... would not do for a Pope, for he is mindful only of the 
interests of the Church and is unresponsive to the reasons of princes.” The first person to name the church in which this altar of St Robert can be seen, 

will win a copy of the Parish Book of Eucharistic Devotions. 
Answers to amvandyke@archdpdx.org

In 1602 he was made archbishop of Capua. He had written against pluralism and 
non-residence of bishops within their dioceses. As bishop he put into effect the 
reforming decrees of the Council of Trent. He received some votes in the 1605 
conclaves which elected Pope Leo XI (died after 27 days after election) and Pope Paul 
V, and in 1621 when Pope Gregory XV was elected, but him being a Jesuit stood 
against him in the judgment of many of the cardinals.

CHAPTER 3
St. Robert Bellarmine

17th September



CHAPTER 4

Installation of Pastors
When a new pastor is appointed for a parish it is appropriate that he be publicly installed 
by a liturgical rite. The installation should, if possible, take place at one of the Masses on 
the first Sunday that his appointment is effective. The installation may also take place 
during a celebration of the word of God, or during Morning or Evening Prayer. 

The bishop is the usual celebrant of this rite. However, he may delegate a priest to 
preside in his place, e.g., a vicar or a dean. In this case, the Order of Installation within 
Mass When a Priest Presides is used. 

When the diocesan bishop is present, he is the celebrant of the eucharist and the new 
pastor concelebrates with him. If the bishop is not present, the priest who represents the 
bishop greets the people and presides over the rite of installation. The new pastor is the 
celebrant of the remainder of the liturgy, beginning with the opening prayer. 

The pastor-elect is presented to the bishop's delegate by a priest or deacon. The 
members of the parish council (and the parish trustees) should be seated in the front of 
the church and, if desired, they may take part in the entrance procession. The Mass of 
the day is celebrated. The required oaths are signed after Mass. The new pastor may 
briefly address the people immediately after the prayer after communion. 

If the rite of installation is celebrated outside Mass, a liturgy of the Word is celebrated. 
The rite of installation follows the gospel. The installation rite concludes with a hymn, 
the general intercessions, the Lord’s Prayer, and a blessing. The new pastor may briefly 
address the people before the general intercessions. According to pastoral 
circumstances, e.g., in smaller parishes, the diocesan bishop may adapt or omit 
particular elements of this rite. 

After the gospel, the bishop stands and addresses the people in these or similar words:

“My dear friends, because I am aware of your pastoral needs and am confident of Father 
N.’s qualifications for the office of pastor, I now commend Father N. to you as your new 
pastor.”

The bishop may then invite the people to express their approval and support of their new 
pastor. The bishop in the homily, based on the sacred text and pertinent to the particular 
place and the people involved, explains the meaning of the celebration. 

The priests, deacons, and other members of the parish staff are presented to the new 
pastor by the bishop: 

“N., my brother, Father N. N ., Deacon N. N ., and N. will assist you in the pastoral care 
of the people of this parish. Share this ministry in a spirit of mutual trust, common 
prayer, and genuine concern.” 

The bishop then presents the Pastoral Council and the Parish Trustees if applicable:

“Father N ., this is the pastoral council of N. parish. It is the voice of your people and will 
assist and counsel you as you minister to this parish. Always be attentive to the needs 
they express.” 

Then the pastor leads the people in the profession of faith and says:

“With firm faith I also believe everything contained in God's Word, written or handed 
down in tradition and proposed by the Church, whether in solemn judgment or in 
ordinary and universal magisterium, as divinely revealed and calling for faith. I also 
firmly accept and hold each and every thing that is proposed by the Church definitively 
regarding teaching on faith and morals. Moreover, I adhere with religious submission of 
will and intellect to the teachings which either the Roman Pontiff or the college of 
bishops enunciate when they exercise the authentic magisterium even if they proclaim 
those teachings in an act that is not definitive.” 



CHAPTER 5

Mons. Guido Marini
Mons. Guido Marini (born 31 January 1965) is an Italian priest of the Catholic 
Church who is the Bishop elect of Tortona. He was the Master of Pontifical 
Liturgical Ceremonies from 2007 to 2021. Before joining the papal household, he 
worked in the Archdiocese of Genoa, where he was personal secretary to three 
archbishops from 1988 to 2003, chief liturgist from 2004 to 2007, and chancellor 
from 2005 to 2007. Marini was born in Genoa and studied at the Liceo C. 
Colombo. He earned his B.A. in theology at the seminary in Genoa and was 
ordained a priest on 4 February 1989 by Cardinal Giovanni Canestri. He then 
earned a degree in both canon and civil law (JUD) from the Pontifical Lateran 
University with a dissertation on problems of church-state relations in the early 
20th century. He earned a degree in the psychology of communication in 2007 
from the Salesian Pontifical University.

Marini was named Master of Pontifical Liturgical Ceremonies on 1 October 2007, 
appointed to another five-year term by Benedict XVI, confirmed in that office by 
Pope Francis in April 2014, and appointed to another five-year term in 2017. 
Francis also named him a member of the Congregation for the Oriental Churches 
on 19 February 2014. Following his appointment as Master of Pontifical Liturgical 
Celebrations, the Papal Altar was rearranged with the seven candles and crucifix 
placed in a line across the altar rather than clustered on the sides, blocking to some 
extent the congregation's view of the celebrant. Discussing the changes he was 
implementing he said that compared to the liturgies celebrated under his 
predecessor, “now there is a different style, one that is more sober and more 
attentive to the essential things.”

In a January 2010 speech, Marini supported calls in the church for a “reform of the 
reform” of liturgy. He said: “For some years now, several voices have been heard 
within Church circles talking about the necessity of a new liturgical renewal," 
adding that a new renewal movement would be “capable of operating a reform of 
the reform, or rather, move one more step ahead in understanding the authentic 
spirit of the liturgy and its celebration.”

In 2015 Pope Francis made changes to the public ceremony of investiture of the 
pallium on metropolitan archbishops emphasizing that the investiture is an 
ecclesial event of the whole diocese, and not merely a juridical or ceremonial event. 
Marini said that from now on – starting from 29 June 2015 – the ceremony of 
investiture of the pallium will take place in each metropolitan archbishop's home 
diocese and not in the Vatican. From the time of his priestly ordination, first in 
Genoa and then in Rome, he preached and provided spiritual direction, at times 
working with youth groups and communities of religious.

Mons. Guido Marini (Left) after being the Master of Pontifical Liturgical Ceremonies 
for the last 14 years has just been nominated the Bishop of Tortona in Italy.



CHAPTER 6 
Movement and Postures
Taken from the Archdiocesan Liturgical Handbook

The gestures and posture of the priest, the deacon, and the ministers, as well as those 
of the people, ought to contribute to making the entire celebration resplendent with 
beauty and noble simplicity, so that the true and full meaning of the different parts, 
rites and prayers of the celebration is evident and that the participation of all is 
fostered. Therefore, attention should be paid to what is determined by liturgical 
norms and the traditional practice of the Roman Rite and to what serves the common 
spiritual good of the People of God, rather than private inclination or arbitrary choice. 
A common posture, to be observed by all participants, is a sign of the unity of the 
members of the Christian community gathered for the Sacred Liturgy. It both 
expresses and fosters the intention and spiritual attitude of the participants.

In the dioceses of the United States of America, the faithful should kneel beginning 
after the singing or recitation of the Sanctus (Holy, Holy, Holy) until after the Amen of
the Eucharistic Prayer. Exceptions may be when one is prevented on occasion by 
reasons of ill health, or for reasons of lack of space, of the large number of people 
present, or for another reasonable cause. However, those who do not kneel ought to 
make a profound bow when the priest genuflects after the Consecration. In the 
Archdiocese of Portland in Oregon, it is determined that the faithful kneel after the 
Agnus Dei (Lamb of God).

For the sake of uniformity in gestures and bodily postures during one and the same 
celebration, the faithful should follow the instructions which the deacon, a lay 
minister or the priest gives, according to what is prescribed in the Missal.

Liturgical gesture and movement for the sake of inculturation may be used, when 
appropriate, before or after a Mass or other liturgical rite, though preferably outside 
the church. However, dance within the liturgy is prohibited.

A genuflection, made by bending the right knee to the ground, signifies adoration, and 
therefore it is reserved for the Blessed Sacrament, as well as for the Holy Cross from 
the solemn adoration during the liturgical celebration on Good Friday until the 
beginning of the Easter Vigil.

During Mass, three genuflections are made by the priest celebrant: namely, after the 
showing of the host, after the showing of the chalice, and before Holy Communion. 
Concelebrants bow as the celebrant makes the first two of these genuflections, and 
genuflect individually as they prepare to communicate.

If, however, the tabernacle with the Blessed Sacrament is present anywhere in the 
sanctuary, the priest, the deacon, and the other ministers genuflect when they 
approach the altar and when they depart from it, but not during the celebration of 
Mass itself. Otherwise all who pass before the Blessed Sacrament genuflect, unless 
they are moving in procession. Ministers carrying the processional cross or candles 
bow their heads instead of genuflecting.

A bow signifies reverence and honor shown to the persons themselves or to the signs 
that represent them. There are two kinds of bows: a bow of the head and a bow of the 
body:
a. A bow of the head is made when the three Divine Persons are named together and 

at the names of Jesus, of the Blessed Virgin Mary, and of the Saint in whose honor 
Mass is being celebrated. In the United States a reverent bow of the head is 
suggested before receiving Holy Communion.

b. A bow of the body, that is to say a profound bow, is made to the altar during the 
prayers Munda cor meum (Cleanse my heart) and In spiritu humilitatis (With 
humble spirit); in the Creed at the words Et incarnatus est (and by the Holy Spirit... 
and became man); in the Roman Canon at the words Supplices te rogamus (In 
humble prayer we ask you, almighty God). The same kind of bow is made by the 
deacon when he asks for a blessing before the proclamation of the Gospel. In 
addition, the priest bows slightly as he speaks the words of the Lord at the 
Consecration.



The Office of Divine Worship has published a booklet entitled the Parish Book of 
Eucharistic Devotions. This beautiful booklet contains a selection of prayers and 
devotions dedicated to the Most Holy Eucharist.

It is ideal for use during Eucharistic Holy Hours by individuals or groups. It also 
contains all the prayers and hymns for Exposition and Benediction of the Blessed 
Sacrament. This booklet can be placed in Eucharistic chapels to open up a wealth 
of prayer options during visits to the Blessed Sacrament.

This devotional booklet contains Sacred Scripture, prayers from the saints, litanies, 
papal documents and some beautiful artwork featuring Eucharistic images. There 
are various Acts of Spiritual Communion including one written by St. Francis of 
Assisi. There are prayers for Holy Hours and for short visits to the Blessed 
Sacrament. It contains a couple of reflections from one of our newest saints, St. 
John Henry Newman.

Many are familiar with the seven O Antiphons which are recited at the Divine 
Office during the last few days of Advent. St. John Henry Newman was in the habit 
of reciting one of these antiphons each day of the week, preceded by a prayer he 
composed for a visit to the Blessed Sacrament. These O Antiphons are contained in 
this booklet with St. John Newman’s accompanying prayer.

St. Peter Julian Eymard was a great promoter of devotion to the Blessed 
Sacrament, in fact he founded the Congregation of the Blessed Sacrament, a 
community of priests and brothers dedicated to Eucharistic devotion. This booklet 
contains a prayer to St. Peter Julian asking his intercession to become faithful 
adorers of the Most Blessed Sacrament and to obtain for us his own filial devotion 
toward Our Lady of the Most Blessed Sacrament.

This new publication also contains prayers and reflections from; St. John Vianney, 
St. John Paul II, St. Thomas Aquinas, St. Catherine of Siena, St. Bonaventure, St. 
Damien of Molokai, St. Alphonsus Liguori, St. Theresa of Calcutta, St. Thomas 
More, St. Ambrose of Milan and St. Francis of Assisi.

Copies can be purchased from the Office of Divine Worship or can be downloaded 
free as a pdf from the Office’s webpage HERE.

CHAPTER 7

Parish Book of 
Eucharistic Devotions

This new publication is available from the Office of Divine Worship in packs of 
20 copies for $40 and can be ordered by emailing amvandyke@archdpdx.org.

https://archdpdx.org/publications
https://archdpdx.org/publications
mailto:amvandyke@archdpdx.org
mailto:amvandyke@archdpdx.org


CHAPTER 8

What is needed for prayer is a good will, and not necessarily a good memory or a good 
imagination or a good literary sense.  We can think too much of the form which our 
prayer takes and not enough of God to whom the form means little. The wording, the 
catalogue of intentions to be prayed for, the names of living and dead who have been 
promised mention, the warmth of sentiment or the lack of it: all these things have to do 
with the non-essential of prayer. 

As a preparation for prayer it is a good thing to make the intention of praying along the 
lines laid down and for the causes one has wanted to include. But once the prayer has 
started it would be a mistake to worry about the possibility of having left something out 
or of having used the wrong formula.  If the kingdom of heaven is not in meat and drink, 
it is certainly not in syntax and semantics.

God does not listen to our prayer with a pencil and paper in his hand. He is not listening 
for phrases but for a response. The response is something which we can give him without 
the use of phrases at all. We give it in all simplicity by returning what he has given us. In 
prayer he does not give us words to memorize: he gives us himself. What he wants of us 
in our prayer is the corresponding gift of self. It is the only worthwhile contribution 
which we can make.

Perseverance as a requisite for prayer is so widely preached and written about that most 
people recognize its necessity. But because perseverance in anything is today so unusual, 
and because the prevailing mood should not be allowed to influence our relationship 
with God, we have to assure ourselves of our willingness to go with it all the way.

In the ordinary affairs of life, steadfastness is no longer the norm. People change their 
jobs, their houses, their cars, their faces, their husbands and wives. Of itself change is not 
necessarily an evil, because without a certain flexibility we can become lifeless and stale,

Dom Hubert van Zeller (1905-1984) was a Benedictine monk of Downside Abbey in England 
and a well-known spiritual director. He was the author of more than 50 books of devotion, 
biography, scripture and fiction. He was in addition a sculptor and sketch cartoonist. Van 
Zeller has often been referred to as a “one-man renaissance.” In the preface to his book Ideas 
for Prayer, Van Zeller tells his readers that the book is “designed for those who are not yet 
attracted to formal mediation but who yet feel the need of some ready-made consideration to 
start them off.” We plan to offer some thoughts of Dom Hubert on prayer taken from this 
book each month in the Divine Worship Newsletter.

but it can produce some bad side effects. Accordingly, souls will be on the guard against 
restlessness experimentalism, the tendency to give in too easily when things go wrong 
escapism and evasion, the unthoroughness which comes of keeping an eye on 
alternative possibilities.  These things can do great harm to the spiritual life. 

Where the world makes a bid for contentment, the spiritual life makes a bid for 
constancy. Christ did not promise contentment as an end in itself. Where it comes it 
comes as a bonus, a by-product. Christianity makes more of constancy than satisfaction. 
It looks for constancy in marriage, in the religious vocation, in the practice of virtue, 
and, of course, in prayer.

The need for constancy in prayer is stressed by our Lord in a number of parables which 
are so often repeated for us that they tend to lose their force. At whatever removes we 
receive them we need to study such stories as that of the man who gets what he wants 
only after he has knocked untiringly on his friend’s door, as that of the judge whose 
resistance is worn down by the insistent plea of a litigant, and as that of the woman who 
perseveres in her search for a missing coin until she finds it.

The theme of these parables is carried out in the concrete case when our Lord answers 
the reiterated cry of the blind at Jericho’s gates and the request made by the Syro-
phoenician woman which no amount of discouragement could silence. The same quality 
is implied where the sinful woman gains access to the meal at which our Lord is a guest, 
and in the account of the sick man let down through the roof to a room in which our 
Lord was preaching. Evidently it meets with God’s especial favor when we resolve not to 
turn back whatever happens.

How many prayers are inspired by God but, because of mood or frustration or failure, 
never made? For the soul who relies upon grace and not upon the immediate 
achievement there would have to be very good grounds indeed for giving up.  Only after 
God had made his will clear by a personal revelation did St Paul give up praying for a 
certain grace. Normally we can assume that the quality of our prayer is validly tested by 
the quality of our perseverance.


