
ARCHDIOCESE OF PORTLAND IN OREGON

    ISSUE 33 - JULY 2020 

Divine Worship
Newsletter

Crucifix, Ampleforth Abbey, Yorkshire England



 

Welcome to the thirty-third Monthly Newsletter of the Office of Divine Worship of the Archdiocese 
of Portland in Oregon. We hope to provide news with regard to liturgical topics and events of 
interest to those in the Archdiocese who have a pastoral role that involves the Sacred Liturgy. The 
hope is that the priests of the Archdiocese will take a glance at this newsletter and share it with 
those in their parishes that are involved or interested in the Sacred Liturgy. This Newsletter is now 
available through Apple Books and always available in pdf format on the Archdiocesan website. It 
will also be included in the weekly priests’ mailing. If you would like to be emailed a copy of this 
newsletter as soon as it is published please send your email address to Anne Marie Van Dyke at 
amvandyke@archdpdx.org. Just put DWNL in the subject field and we will add you to the mailing 
list. All past issues of the DWNL are available on the Divine Worship Webpage and from Apple 
Books. An index of all the articles in past issues is also available on our webpage.

The answer to last month’s competition was: Joan Lewis - the first correct answer was submitted 
by Rita Francis of Our Lady of Fatima Parish in Shady Cove, OR.

If you have a topic that you would like to see explained or addressed in this newsletter please feel 
free to email this office and we will try to answer your questions and address topics that interest 
you and others who are concerned with Sacred Liturgy in the Archdiocese. 

Unless otherwise identified photos are by Fr. Lawrence Lew, OP.

mailto:amvandyke@archdpdx.org
mailto:amvandyke@archdpdx.org
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CHAPTER 1
Veneration of the Saints

From the Directory of Popular Piety
The cult of the Saints, especially of the martyrs, is an ancient ecclesial phenomenon, 
that is rooted in the Scriptures (cf. Act 7, 54-60; Acts 6, 9-11; 7, 9-17) and the practice 
of the Church of the first half of the second century(265). Both Eastern and Western 
Churches have always venerated the Saints. The Church has strenuously defended and 
explicated the theological basis of this cult, especially since the rise of Protestantism 
and its objections to certain aspects of the traditional veneration of the Saints. The 
connection between the cult of the Saints and the doctrine of the Church has also been 
clearly illustrated. The cultic expressions, both liturgical and devotional, of the 
veneration have always been carefully disciplined by the Church, which has always 
stressed the exemplary testimony to genuine Christian life given by these illustrious 
disciples of the Lord.

When treating of the Liturgical Year, Sacrosanctum Concilium effectively illustrates 
this ecclesial reality and the significance of the veneration of the Saints and Blesseds: 
"The Church has always included in the annual cycle memorial days of the martyrs 
and other saints. Raised up to perfection by the manifold grace of God and already in 
possession of eternal salvation, they sing God's perfect praise in heaven and pray for 
us. By celebrating their anniversaries, the Church proclaims the achievement of the 
paschal mystery in the saints who have suffered and who have been glorified with 
Christ. She proposes them to the faithful as examples who draw all men to the Father 
through Christ, and through their merits she begs God's favors".

A correct understanding of the Church's doctrine on the Saints is only possible in the 
wider context of the articles of faith concerning:

• the “One, Holy Catholic and Apostolic Church”, Holy because of the presence in the 
Church of “Jesus Christ who, with the Father and the Holy Spirit, is proclaimed as 
the "sole Holy One”; because of the incessant action of the Spirit of holiness; and 
because the Church has been given the necessary means of sanctification. While the 
Church does have sinners in her midst, she “is endowed already with a sanctity 
which is real though imperfect”; she is “the Holy People of God”, whose members, 
according to Scripture, are called “Saints” (cf. Acts 9, 13; 1 Cor 6, 1; 16,1). 

• the “communion of Saints” through which the Church in heaven, the Church 
awaiting purification “in the state of Purgatory”, and the pilgrim Church on earth 
share “in the same love of God and neighbor”. Indeed, all who are in Christ and 
possess his Spirit make up a single Church and are united in him. 

• the doctrine of the sole mediation of Christ (cf. 1 Tim 2, 3), which does not, however, 
exclude subordinate mediations, which must always be understood in relation to the 
all embracing mediation of Christ.

"The chancel of All Saints in London, occupies almost one-third of the length of the 
church - a reflection of the Tractarian requirement that the Sacraments be stressed 
above the Word. Its size, the grand and ornate reredos, the gradual enrichment of 
the decoration as one moves further east, the position of the windows casting shards 
of brilliant light (weather permitting) across the vast chamber, all aid in drawing 
one's attention towards this part of the church. The chancel is entered through 
Butterfield-designed gilt iron and brass gates (made by Potter of south Molton 
Street) set into a low screen of alabaster and marble. The chancel's side arches are 
filled with rich decorated tracery modelled in alabaster and supported on red 
serpentine shafts. The floor is elaborately patterned in six colours. The north wall of 
the sanctuary depicts the Latin doctors, with 16 boy and girl saints above them.

The ultimate object of veneration of the Saints is the glory of God and the 
sanctification of man by conforming one's life fully to the divine will and by imitating 
the virtue of those who were preeminent disciples of the Lord.

Catechesis and other forms of doctrinal instruction should therefore make known to 
the faithful that: our relationship with the Saints must be seen in the light of the faith 
and should not obscure the "cultus latriae due to God the Father through Christ in the 
Holy Spirit, but intensify it"; "true cult of the Saints consists not so much in the 
multiplication of external acts but in intensification of active charity", which translates 
into commitment to the Christian life.



CHAPTER 2

New Titles in the Litany of Loreto
The addition that Pope Francis has made to the Litany of Loreto, was made public by 
the Congregation for Divine Worship and the Discipline of the Sacraments, on 
Saturday.  It was timed for the feast of the Immaculate Heart of Mary, June 20.

In a letter to the presidents of bishops’ conferences worldwide, Cardinal Robert Sarah, 
the Prefect of the Congregation, and its Secretary, Archbishop Arthur Roche, note that 
through the course of centuries, Christians have been using innumerable invocations 
and titles to call upon the Virgin Mary, “as the privileged and sure way to an encounter 
with Christ”.

“Referring to the present times, marked by feelings of uncertainty and trepidation, the 
People of God,” they say, “devoutly recourse to her, full of affection and trust.”
“Discerning this sentiment and welcoming the desires expressed,” the Congregation 
explains, “the Supreme Pontiff, Pope Francis, wishes to provide that in the formulary 
of the litany of the Blessed Virgin Mary, called ‘The Litany of Loreto’, the invocations 
‘Mater misericordiæ’, ‘Mater spei’ and ‘Solacium migrantium’ should be inserted.”

According to directions, the invocation, “Mother of mercy” is to be inserted after 
“Mother of the Church”, "Mother of hope” after “Mother of Divine Grace” and “Solace 
of migrants” after “Refuge of sinners”. 

In an interview, Archbishop Roche explained that these invocations “respond to the 
realities of the time that we are living”.   Speaking to Vatican News, he said that many 
people across the world who are afflicted in many ways, not only by the Covid-19 
pandemic, but also forced from their homes because of poverty, conflict and other 
reasons, are invoking Our Lady. 

Archbishop Roche said that the Holy Father wanted to respond to this moment by 
including these invocations.  The archbishop pointed out that these invocations are not 
new because they are part of the tradition of the Church that go back many centuries, 
such as the prayer and hymn, “Hail Holy Queen, Mother of mercy, Hail our hope…”. 
“All these invocations,” he said, “have been put into the Litany of Loreto, which is 
beloved by people throughout the world.”   “It is now responding to a real need that 
there is in our world today for the assistance of Our Blessed Lady.”

The Litany of Loreto takes its name from the Marian shrine of Loreto in Italy, where it 
is believed to have been used as far back as 1531.   It was officially approved in 1587 by 
Pope Sixtus V, who suppressed all other Marian litanies used publicly.   The Litany of 
Loreto is the only approved Marian litany.  However, many more Marian litanies were 
and are in use, but are designated for private devotion, as is evident, for example, in 
the so-called Officia Mariana.   Through the centuries at least 7 new invocations to 
Mary were added.  Saint Pope John Paul II added “Mother of the Church” in 1980, and 
“Queen of families” in 1995.  Pope Francis has now added three more.

Pulchra ut Luna - As beautiful as the moon.

This window in St Giles', Cheadle by Pugin depicts the Immaculate Conception of Our 
Lady, and around her are symbols taken from the Litany of Loreto. 



CHAPTER 3

Chapel Chats with 
Archbishop Sample

During these times of the pandemic the Archbishop of Portland has been using 
various means to stay in touch with the faithful in the archdiocese. One of these 
initiatives is the Archbishop’s Chapel Chats which are live-streamed on Friday 
evenings at 6:00pm. In these sessions, which are filmed from the Archbishop’s 
Chapel at his residence, the Archbishop deals with various topics which are of 
interest to the faithful. On May 8 this year Archbishop Sample began a series of 
Chapel Chats which are specifically focused on the Holy Eucharist, the ‘source and 
summit’ of the Christian life. 

Archbishop Sample explains his rationale for dedicating these talks to the the 
theme of Mass and the Holy Eucharist: “During this time when we have been 
unable to participate in the Holy Mass and receive the Blessed Sacrament, I hope 
this ‘Eucharistic fast’ has stirred up in you a greater appreciation of the great gift of 
the Mass and the Holy Eucharist.” He continues: “There has been a great focus on 
receiving Holy Communion but we must never forget the connection between the 
participation in the sacrifice of the Mass and the reception of Holy Communion. 
The two are intrinsically linked.”

The Archbishop through these talks wanted to ensure that the faithful see that to 
separate the reception of Holy Communion from the celebration of the Mass is not 
something the Church ever envisioned. In fact Pope St. Paul VI wrote just after the 
Second Vatican Council in his encyclical Mysterium Fidei: “The few things that we 
have touched upon concerning the Sacrifice of the Mass encourage us to say 
something about the Sacrament of the Eucharist, since both Sacrifice and 
Sacrament pertain to the same mystery and cannot be separated from each other. 
The Lord is immolated in an un-bloody way in the Sacrifice of the Mass and He re-
presents the sacrifice of the Cross and applies its salvific power at the moment 
when he becomes sacramentally present - through the words of consecration - as 
the spiritual food of the faithful, under the appearances of bread and wine.” 

In these talks Archbishop Sample discusses the Church’s rich eucharistic doctrine 
and explains the nature of sacrifice, prefigured in the Old Testament and fulfilled 
in the New Covenant, with the Holy Mass. He emphasizes not only the connection 
of sacrifice and sacrament but also the intrinsic role of the priest in the offering of 
sacrifice. You can view the collection of these Chapel Talks HERE.  

https://vimeopro.com/archdpdx/chapel-chats-with-archbishop-sample/video/431925064
https://vimeopro.com/archdpdx/chapel-chats-with-archbishop-sample/video/431925064


CHAPTER 4

Assumption of the Blessed Virgin Mary 
On 15 August, Catholics and many other Christians celebrate the feast of the Assumption 
of the Blessed Virgin Mary. This significant feast day recalls the spiritual and physical 
departure of the mother of Jesus Christ from the earth, when both her soul and her body 
were taken into the presence of God. This year, 2020, it is not a holyday of obligation.

Venerable Pope Pius XII confirmed this belief about the Virgin Mary as the perennial 
teaching of the Church when he defined it formally as a dogma of Catholic faith in 1950, 
invoking papal infallibility to proclaim, “that the Immaculate Mother of God, the ever-
Virgin Mary, having completed the course of her earthly life, was assumed body and soul 
into heavenly glory.” His Apostolic Constitution “Munificentissimus Deus” (Most 
Bountiful God), which defined the dogma, contained the Pontiff's accounts of many 
longstanding traditions by which the Church has celebrated the Assumption.

The constitution also cited testimonies from the early Church fathers on the subject, and 
described the history of theological reflection on many Biblical passages which are seen 
as indicating that Mary was assumed into heaven following her death. Although the 
bodily assumption of Mary is not explicitly recorded in Scripture, Catholic tradition 
identifies her with the “woman clothed with the sun” who is described in the 12th 
chapter of the Book of Revelation.

The passage calls that woman's appearance “a great sign” which “appeared in heaven,” 
indicating that she is the mother of the Jewish Messiah and has “the moon under her 
feet, and on her head a crown of twelve stars.” Accordingly, Catholic iconography of the 
Western tradition often depicts the Virgin Mary's assumption into heaven in this 
manner.

Eastern Christians have also traditionally held Mary's assumption into heaven as an 
essential component of their faith. Pius XII cited several early Byzantine liturgical texts, 
as well as the eighth-century Arab Christian theologian St. John of Damascus, in his own 
authoritative definition of her assumption.

“It was fitting,” St. John of Damascus wrote in a sermon on the assumption, “that she, 
who had kept her virginity intact in childbirth, should keep her own body free from all 
corruption even after death,” and “that she, who had carried the creator as a child at her 
breast, should dwell in the divine tabernacles.”

In Eastern Christian tradition, the same feast is celebrated on the same calendar date, 
although typically known as the Dormition (falling asleep) of Mary. Eastern Catholic 
celebration of the Dormition is preceded by a two-week period of fasting which is similar 
to Lent. Pius XII, in “Munificentissimus Deus,” mentioned this same fasting period as 
belonging to the traditional patrimony of Western Christians as well.

Pala de Corciano - Assumption of Mary
Piero Perugino c. 1513 

Naples Cathedral (Duomo di Napoli, Cattedrale di Santa Maria 
Assunta or Cattedrale di San Gennaro)



CHAPTER 5
Concelebration in the Roman Rite

Concelebration is the rite by which several priests say Mass together, all 
consecrating the same bread and wine. It was once common in both East and West. 
As late as the ninth century priests stood around their bishop and “consented to his 
sacrifice”. The rite of Concelebration was modified at Rome (perhaps in the time of 
Pope Zephyrinus, 202-218) so that each priest should consecrate a separate host 
(the deacons holding these in patens or corporals); but they all consecrated the 
same chalice (“Ordo Rom. I”). In the sixth century this rite was observed on all 
station days; by the eighth century it remained only for the greatest feasts, Easter, 
Christmas, Whitsunday, and St. Peter (“Ordo Rom. I”, 48). On other days the 
priests assisted but did not concelebrate. Innocent III (1198-1216) says that in his 
time the cardinals concelebrate with the pope on certain feasts (De Saer. Altar. 
Myst. in Migne, P.L., CCXVII, IV, 25). Durandus, who denied the possibility of 
such a rite (Rationale Div. Off., IV, d. xiii, q. 3) is refuted by Cardinal Bona (Rer. 
Liturg., I, xviii, 9). St. Thomas defends its theological correctness (Summa Theol., 
III:82:2). 

Concelebration is still common in all the Eastern Churches both Catholic and 
schismatic. In these, on any greater feast day, the bishop says the holy liturgy 
surrounded by his priests, who consecrate with him and receive Holy Communion 
from him, of course under both kinds. So also, at any time, if several priests wish to 
celebrate on the same day, they may do so together.

Until the Second Vatican Council in the Latin Church the rite survived only at the 
ordination of priests and bishops. After the council concelebration was fully 
restored to the Latin Church. 

This office was recently asked the question “Does a concelebrant have to receive 
both species at a concelebrated Mass?” The answer is yes. Any priest who 
celebrates Mass must consume the sacrifice under both species, because as St. 
Thomas reminds us the Holy Eucharist is not only a sacrament but also a sacrifice 
(III:82:5). “Therefore it is necessary for the priest as often as he consecrates to 
receive this sacrament in its integrity.” (III:82:4) If a concelebrant does not receive 
the sacrifice in its integrity (both species) then he has not celebrated Mass as such 
and has only received Holy Communion, and the intention for that Mass is not 
fulfilled.

According to the Thomistic school, of which Fr. Garrigou-Lagrange may be taken 
as representative, Christ the Eternal High Priest from Heaven actually offers each 
Mass offered through His priestly instruments on earth. The question with regard 
to concelebration would be, then: Does our Lord offer one hundred times when 
one hundred priests concelebrate, or only once? He offers only once, using the 
hundred concelebrants simultaneously as His instruments in effecting a single 
Transubstantiation and therefore a single enacting of the Sacrifice.

A Concelebrated Mass of the Holy Spirit in the chapel of the 
Dominican House of Studies.

According to Dr. Peter Kwasniewski: “When two priests concelebrate one Mass, a 
single act of sacrifice is made present through both of them together, acting in 
tandem as one instrument—as when several men pull on a rope together, there is one 
pulling of the rope, and one effect, e.g., that a heavy stone be pulled. In contrast, when 
two priests celebrate two Masses, Christ makes present anew, through each of them, 
His sacrifice to the Father; for us men and for our salvation, He has twice renewed 
His oblation at their consecrated hands.” 

St. Thomas writes: “The oblation of the sacrifice is multiplied in several Masses, and 
therefore the effect of the sacrifice and of the sacrament is multiplied” (Summa Theol 
III:79:7:3).

From the General Instruction of the Roman Missal: Concelebration, by which the 
unity of the Priesthood, of the Sacrifice, and also of the whole People of God is 
appropriately expressed, is prescribed by the rite itself for the Ordination of a Bishop 
and of Priests, at the Blessing of an Abbot, and at the Chrism Mass. Every Priest, 
however, is allowed to celebrate the Eucharist individually, though not at the same 
time as a concelebration is taking place in the same church or oratory. However, on 
Holy Thursday, and for the Mass of the Easter Vigil, it is not permitted to celebrate 
Mass individually. [GIRM 199] No one is ever to join a concelebration or to be 
admitted as a concelebrant once the Mass has already begun. [GIRM 205]



CHAPTER 6 
Sacred Music Video Series

What does “sacred music” actually mean? Can we discuss music fruitfully, without the 
“traditional vs. progressive” dichotomy? What can churches do with their music to 
attract young families? What did Vatican II actually say about music?

These questions and more are answered in “What is Catholic Sacred Music?”, a 5-part 
miniseries. Each video is only 10-15 minutes, answering the most pressing questions 
on sacred music in 2020.   The miniseries was produced to help every Catholic easily 
understand what “sacred music” means, and to create an accessible entry-point for 
fruitful discussions.

Topics include a lightning quick introduction to what the term “sacred music” actually 
means, what Vatican II teaches, what the Popes have taught, and hot button 
frequently asked questions. 

Edward Atkinson, Director of Sacred Music at Christ the King in Milwaukie, Oregon, 
presents this series. He comes from a non-traditional music background. With 
experience in all mainline Protestant denominations and most evangelical, Edward 
has performed everything from skinny jeans praise and worship music to Jewish high 
holy day synagogue chant. He has been at the table in many churches where worship 
music is hotly debated, and brings his real world experience alongside his formal 
education together in these videos.

“What is Catholic sacred music?” is a direct response to Archbishop Sample’s pastoral 
letter “Sing to the LORD a New Song” in which he asks the faithful to engage in a 
renewal of sacred music. The miniseries empowers parishioners, priests, and music 
directors to begin discussions with a shared perspective and common understanding, 
short circuiting the most common conversational obstacles. The terms defined, the 
historical perspective made clear, and the most essential teachings of Vatican II, all 
within five brief, conversational video clips.

Videos in the miniseries will be published every Thursday in July, starting July 2, until 
the final video is released on July 30, 2020.

The “What is Catholic Sacred Music?” videos can be viewed on the Christ the King 
website ctk.cc/what-is-sacred-music, or grouped together on a YouTube playlist which 
you can access HERE.

The miniseries will always remain freely available. Please consider sharing a link with 
your fellow Catholics!

Edward Atkinson is the Director of Sacred Music at Christ the King Parish and 
School, Milwaukie. A Canadian-American tenor, choral conductor, and 
educator, Edward earned his B.M. in Organ Performance from Mercer 
University, his M.M. in Vocal Performance from Indiana University, and his 
P.D. in Vocal Performance from Indiana University. Edward has won various 
awards throughout his musical career from universities, cultural institutions, 
and competitions, including First Place and Grand Prize from the Matinee 
Musicale Competition and the Donald Felton Memorial Award from the 
National Society of Arts and Letters. 

https://www.youtube.com/playlist?list=PL3_nFdzEtFvH-155ZHE95-P8FOrTiFUu_
https://www.youtube.com/playlist?list=PL3_nFdzEtFvH-155ZHE95-P8FOrTiFUu_


CHAPTER 7

Time after Pentecost II
Dom Prosper Gueranger OSB

That we may thoroughly understand the meaning and influence of the Season of 
the Liturgical Year upon which we have now entered, it is requisite for us to grasp 
the entire sequel of mysteries, which holy Church has celebrated in our presence 
and company; we have witnessed her Services, and we have shared in them. The 
celebration of those mysteries was not an empty pageant, acted for the sake of 
being looked at. Each one of them brought with it a special grace, which produced 
in our souls the reality signified by the Rites of the Liturgy. At Christmas, Christ 
was born within us; at Passiontide, He passed on and into us his sufferings and 
atonements; at Easter, he communicated to us his glorious, his untrammeled life; 
in his Ascension, he drew us after him, and this even to heavens summit; in a word, 
as the Apostle expresses all this working, ‘Christ was formed in us.’(Gal 4:19)

But in order to give solidity and permanence to the image of Christ formed within 
us, it was necessary that the Holy Ghost should come, that so he might increase our 
light, and enkindle a fire within us that should never be quenched. This divine 
Paraclete came down from heaven; he gave himself to us; he wishes to take up his 
abode within us and take our life of regeneration entirely into his own hands. Now, 
it is during the period called, the Time after Pentecost signifies and expresses this 
regenerated life, which is to be spent on the model of Christ, and under the 
direction of his Spirit.

Two objects here offer themselves to our consideration: the Church and the 
Christian soul. As to holy Church, the Bride of Christ, filled as she is with the 
Paraclete Spirit, who has poured himself forth upon her, and, from that time 
forward, is her animating principle,—she is advancing onwards in her militant 
career, and will do so till the second coming of her heavenly Spouse. She has within 
her the gifts of Truth and Holiness. Endowed with Infallibility of Faith and 
Authority to govern, she feeds Christ’s flock, sometimes enjoying liberty and peace, 
sometimes going through persecutions and trials. Her divine Spouse abides with 
her, by his grace and the efficacy of his promises, even to the end of time; she is in 
possession of all the favors he has bestowed upon her; and the Holy Ghost dwells 
with her, and in her, for ever. All this is expressed by this present portion of the 
Liturgical Year. It is one wherein we shall not meet with any of those great events 
which prepared, and consummated the divine work; but, on the other hand, it is a 
season when holy Church reaps the fruits of that holiness and doctrine, which 
those ineffable mysteries have already produced, and will continue to produce, 
during the course of ages. It is during this same season, that we shall meet with the 
preparation for, and, in due time, the fulfillment of, those final events which will 
transform our mother’s militant life on earth into the triumphant one in heaven. As 
far, then, as regards holy Church, this is the meaning of the portion of the Cycle we 
are commencing.

Such is the Mystery of this portion of the Liturgical Cycle, which is called The Time 
after Pentecost. It includes also the use of green Vestments; for that color expresses 
the hope of the Bride, who knows that she has been entrusted, by her Spouse, to the 
Holy Ghost, and that he will lead her safe to the end of her pilgrimage. St. John says 
all this in those few words of his Apocalypse: “The Spirit and the Bride say: 
Come!” (Rev 13:7) 

"When Pentecost day came round, they had all met in one room, when suddenly they heard 
what sounded like a powerful wind from heaven, the noise of which filled the entire house in 
which they were sitting; and something appeared to them that seemed like tongues of fire; 
these separated and came to rest on the head of each of them. They were all filled with the 
Holy Spirit, and began to speak foreign languages as the Spirit gave them the gift of speech.

Now there were devout men living in Jerusalem from every nation under heaven, and at this 
sound they all assembled, each one bewildered to hear these men speaking his own language. 
They were amazed and astonished. ‘Surely’ they said ‘all these men speaking are Galileans? 
How does it happen that each of us hears them in his own native language? Parthians, Medes 
and Elamites; people from Mesopotamia, Judaea and Cappadocia, Pontus and Asia, Phrygia 
and Pamphylia, Egypt and the parts of Libya round Cyrene; as well as visitors from Rome – 
Jews and proselytes alike – Cretans and Arabs; we hear them preaching in our own language 
about the marvels of God.’” – Acts 2:1-11, 

 
Fresco in the Chapter Room (Spanish chapel) of Santa Maria Novella, Florence.



CHAPTER 8
Silence in the Church and Sacristy

From the Church's origins, there are testimonies that show how the Eucharistic 
celebration necessarily requires prior preparation, not only by the celebrating priest, but 
by all the faithful people (cf. J.A. Jungmann, Missarum sollemnia, p. 227). In this 
regard, says Guardini: “In my opinion the liturgical life begins with silence. Without it, 
everything appears useless and vain [...]. The theme of silence is very serious, very 
important and unfortunately very neglected. Silence is the first precondition for every 
sacred action” (Jesus' testament, p. 33).

The GIRM in the editio typica tertia includes for the first time in n. 45 a reference to 
what precedes the celebration: “Even before the celebration itself it is good to observe the 
silence in the church, in the sacristy and in the place where the vestments are taken and 
in the annexed rooms, so that everyone can prepare devoutly and in the right ways for 
the sacred celebration”.

Therefore, it is better for everyone to observe the silence: both the celebrant, who in this 
preparatory moment must remember again that he makes himself available to the One 
who “died for everyone, so that those who live no longer live for themselves, but for him 
who died and rose for them” (2 Cor 5:15); both the faithful and the priest, before the 
celebration begins, must prepare for the encounter with their Lord. Christ does not 
convene them only to speak to them of his future Passion, death and resurrection; but his 
paschal mystery is truly present in the Holy Mass, so that they can participate in him. In 
this line, the Catechism of the Catholic Church notes: “The assembly must prepare to 
meet its Lord, be a well-disposed people. This preparation of hearts is the common work 
of the Holy Spirit and of the assembly, in particular of his ministers. The grace of the 
Holy Spirit seeks to awaken faith, the conversion of the heart and adherence to the will of 
the Father. These provisions are the prerequisite for the acceptance of the other graces 
offered in the celebration itself and for the fruits of new life which it is destined to 
produce later” (n. 1098).

In this context of preparation for the celebration, ministers have an essential role and 
silence occupies a prominent place. Silence that is not a simple pause, in which a 
thousand thoughts and desires assail us, but that recollection that gives us inner peace, 
which allows us to catch our breath and which reveals what is true. But why is silence 
part of the celebration?

Each month we publish an extract from various studies commissioned by the Pontifical Office 
of Liturgical Celebrations under the guidance of Msgr. Guido Marini, which will be of interest 
to those who are concerned with the Sacred Liturgy.

The first person to name this famous bishop from eastern Europe
will win a copy of The Venerable Bede’s Commentary on the Song of Songs, 

answers to amvandyke@archdpdx.org.

In the first place because it favors the atmosphere of prayer which must characterize 
any liturgical action. The celebration is prayer, dialogue with God, and silence is the 
privileged place of the revelation of God. The permanence in the desert, and the silence 
that is spontaneously evoked by this image, mark the whole relationship between Israel 
and its Lord. The sacristy and the nave of the church, in the moments preceding the 
celebration, should be that deserted place where Jesus retires before the most 
important events. The desert is the place of silence, of solitude; it supposes a move 
away, to abandon daily occupations, noise, superficiality for a moment.

As Cardinal Ratzinger recalled, preaching the spiritual exercises to John Paul II, “all 
great things begin in the desert, in silence, in poverty. You cannot participate in the 
mission of Jesus, in the mission of the Gospel, without participating in the experience 
of the desert, of his poverty, of his hunger [...]. We ask the Lord to lead us, to make us 
find that profound silence in which his word lives” (The Easter journey, p. 10).

Secondly, the presence of silence in the liturgical action is due to the fact that the 
encounter with God becomes possible and also requires a spirit of continuous 
conversion, which must characterize the life of every member of the faithful. Silence is 
therefore the appropriate environment for this transformation process to take place.
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