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Welcome to the thirty-second Monthly Newsletter of the Office of Divine Worship of the 
Archdiocese of Portland in Oregon. We hope to provide news with regard to liturgical topics and 
events of interest to those in the Archdiocese who have a pastoral role that involves the Sacred 
Liturgy. The hope is that the priests of the Archdiocese will take a glance at this newsletter and 
share it with those in their parishes that are involved or interested in the Sacred Liturgy. This 
Newsletter is now available through Apple Books and always available in pdf format on the 
Archdiocesan website. It will also be included in the weekly priests’ mailing. If you would like to be 
emailed a copy of this newsletter as soon as it is published please send your email address to Anne 
Marie Van Dyke at amvandyke@archdpdx.org. Just put DWNL in the subject field and we will add 
you to the mailing list. All past issues of the DWNL are available on the Divine Worship Webpage 
and from Apple Books. An index of all the articles in past issues is also available on our webpage.

The answer to last month’s competition was: The Church of all Nations in Gethsemane - the first 
correct answer was submitted by Jim Hansen of Immaculate Conception Parish in Stayton, OR.

If you have a topic that you would like to see explained or addressed in this newsletter please feel 
free to email this office and we will try to answer your questions and address topics that interest 
you and others who are concerned with Sacred Liturgy in the Archdiocese. 

Unless otherwise identified photos are by Fr. Lawrence Lew, OP.
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CHAPTER 1
Corpus Christi Processions

From the Directory of Popular Piety
The Solemnity of the Body and Blood of Christ is observed on the Thursday following 
the solemnity of the Most Blessed Trinity, however in most dioceses of the world it is 
transferred to the following Sunday. This feast is both a doctrinal and cultic response 
to heretical teaching on the mystery of the real presence of Christ in the Eucharist, 
and the apogee of an ardent devotional movement concentrated on the Sacrament of 
the Altar. It was extended to the entire Latin Church by Urban IV in 1264.

Popular piety encouraged the process that led to the institution of the feast of Corpus 
Christi, which reciprocally inspired the development of new forms of Eucharistic piety 
among the people of God. For centuries, the celebration of Corpus Christi remained 
the principal point of popular piety’s concentration on the Eucharist. In the sixteenth 
and seventeenth centuries, faith, in reaction to various forms of protestantism, and 
culture (art, folklore and literature) coalesced in developing lively and significant 
expressions Eucharistic devotions in popular piety.

Eucharistic devotion, which is so deeply rooted in the Christian faithful, must 
integrate two basic principles:
 • the supreme reference point for Eucharistic devotion is the Lord's Passover;  
 the Pasch as understood by the Fathers, is the feast of Easter, while the   
 Eucharist is before all else the celebration of Paschal Mystery or of the Passion,  
 Death and Resurrection of Christ; 

• all forms of Eucharistic devotion must have an intrinsic reference to the 
Eucharistic Sacrifice, or dispose the faithful for its celebration, or prolong the 
worship which is essential to that Sacrifice. 

Hence, the Rituale Romanum states “The faithful, when worshipping Christ present 
in the Sacrament of the Altar, should recall that this presence comes from the Sacrifice 
of the Eucharist, and tends towards sacramental and spiritual communion”(169).

The Corpus Christi procession represents the typical form of an Eucharistic 
procession. It is a prolongation of the celebration of the Eucharist: immediately after 
Mass, the Sacred Host, consecrated during the Mass, is borne out of the Church for 
the Christian faithful “to make public profession of faith and worship of the Most 
Blessed Sacrament”.

The faithful understand and appreciate the values inherent in the procession: they are 
aware of being “the People of God”, journeying with the Lord, and proclaiming faith in 
him who has become truly “God-amongst-us”. It is necessary however to ensure that 
the norms governing processions be observed, especially those ensuring respect for 
the dignity and reverence of the Blessed Sacrament. It is also necessary to ensure that 

The annual Corpus Christi procession organized by the Archdiocese throughout 
downtown Portland which began in 2018 will not go ahead this year due to the 
restrictions on gatherings. However, many parishes have expressed a desire to 
continue their own parish processions in a reduced way on the Feast of Corpus 
Christi this year, which is Sunday 14 June 2020.

the typical elements of popular piety accompanying the precession, such as the 
decoration of the streets and windows with flowers and the hymns and prayers used 
during the procession, truly “lead all to manifest their faith in Christ, and to give 
praise to the Lord”, and exclude any forms of competition.

The Eucharistic procession is normally concluded by a blessing with the Blessed 
Sacrament. In the specific case of the Corpus Christi procession, the solemn blessing 
with the Blessed Sacrament concludes the entire celebration: the usual blessing by the 
priest is replaced by the blessing with the Blessed Sacrament.

It is important that the faithful understand that this blessing is not an independent 
form of Eucharistic piety, but the end of a prolonged act of worship. Hence, liturgical 
norms prohibit “exposition of the Blessed Sacrament solely for the purpose of giving 
the blessing”.



CHAPTER 2

The Saints of the Roman Canon
Recently this Office was asked to explain why St. Matthias the apostle was not 
mentioned in the first group of saints (communicantes) in the Roman Canon 
(Eucharistic Prayer I) but rather appears in the second grouping (nobis quoque 
peccatoribus). In the first group the other eleven apostles are mentioned however St. 
Paul is mentioned directly after St. Peter, after these twelve there are another twelve 
saints mentioned starting with the first four popes after St. Peter. Noticeably missing is 
St. John the Baptist but he will appear in the second grouping.

According to Fortescue there is a simple answer: it was a mistake! There is no 
reasonable answer to why St. John the Baptist and St. Matthias were not mentioned in 
the first grouping, but were placed in the second group with St. Stephen, St. Barnabas 
and the seven female saints which are included in the Canon.

In his Mass of the Roman Rite Fr. Jungmann tells us that the list of the saints in the 
Roman Canon was gradually built upon during the first six centuries. “It is probable 
that the list of the apostles in the canon consisted at first of the names of Peter, Paul 
Andrew, James and John and that in the course of the sixth century Thomas , James 
and Philip were added.” 

Jungmann attributes the redaction of the names to St. Gregory the Great. “In the 
centuries following there was no feeling that the list was found in the Roman Canon 
was closed once and for all. While keeping the twice twelve saints, there was nothing to 
hinder the addition of names of other prominent figures, in keeping with the altering 
of ecclesial life. Thus the oldest Frankish manuscripts tack on not only the two great 
saints of Gaul, Hilary and Martin, but also the doctors of the Church then already in 
high honor: Ambrose, Augustine, Gregory, Jerome along with the father of western 
monasticism, Benedict.”

The full list of the first group of saints: Peter and Paul, Andrew, (James, John, 
Thomas, James, Philip, Bartholomew, Matthew, Simon and Jude [apostles], Linus, 
Cletus, Clement, Sixtus, Cornelius, [5 Popes] Cyprian [bishop of Carthage], Lawrence 
[deacon], Chrysogonus, John and Paul, Cosmas and Damian [5 laymen]). 

The second group: John the Baptist, Stephen [deacon protomartyr], Matthias, 
Barnabas [apostles], (Ignatius [bishop of Antioch], Alexander [Pope], Marcellinus 
[priest, Peter [exorcist], Felicity, Perpetua [2 married laywomen of Carthage], Agatha, 
Lucy, Agnes, Cecilia [4 virgins], Anastasia [laywoman of Sirmium]). 

These lists thus represent the whole Church united in offering the most holy sacrifice 
of the altar insofar as Christians from all strands have been deemed worthy of 
martyrdom, the ultimate sacrifice for Christ. In this way the use of the full list, at least 
occasionally, can be very useful, among other messages, in illustrating the universal 
call to holiness. 

St. Clement is one of the saints mentioned in the Roman Canon

St Clement was the fourth Bishop of Rome after Peter, Linus and Cletus. He lived 
towards the end of the first century, but nothing is known for certain about his life. 
Clement’s letter to the Corinthian church has survived. According to apocryphal acta 
dating to the fourth century at earliest, Clement was banished from Rome to the 
Chersonesus during the reign of the Emperor Trajan and was set to work in a stone 
quarry, where he converted large numbers of the local pagans and his fellow prisoners 
to Christianity. As punishment, Saint Clement was martyred by being tied to an 
anchor and thrown from a boat into the Black Sea. 23 November is his feast day, and 
this fresco of Pope St Clement I in anachronistic papal robes is in the basilica of Ss 
Nereus and Achilleus in Rome.



CHAPTER 3

Optional Memorial of
St. Faustina

This is the English translation of the decree issued by the Congregation of Divine 
Worship and Discipline of the Sacraments by which the Optional Memorial of St. 
Faustina is inscribed into the Roman Calendar.

“His mercy is for those who fear him from generation to generation” (Lk  1: 50). 
What the Virgin Mary sang in the Magnificat, contemplating the salvific work of 
God in favor of every human generation, found an echo in the spiritual encounters 
of Saint Faustina Kowalska who, through a heavenly gift, saw in the Lord Jesus 
Christ the merciful face of the Father and became its herald.

Born in the village of Głogowiec, near Łódź, in Poland in 1905, and dying in 
Krakow in 1938, Saint Faustina spent her short life amongst the Sisters of Our 
Lady of Mercy, generously conforming herself to the vocation she received from 
God and developing an intense spiritual life, rich in spiritual gifts and in faithful 
harmony with them. In the Diary of her soul, the sanctuary of her encounter with 
the Lord Jesus, she herself recounts what the Lord worked in her for the benefit of 
all: listening to Him who is Love and Mercy she understood that no human 
wretchedness could measure itself against the mercy which ceaselessly pours from 
the heart of Christ. Thus she became the inspiration for a movement dedicated to 
proclaiming and imploring Divine Mercy throughout the whole world. Canonized 
in the year 2000 by Saint John Paul II, the name of Faustina quickly became 
known around the world, thereby promoting in all the parts of the People of God, 
Pastors and lay faithful alike, the invocation of Divine Mercy and its credible 
witness in the conduct of the lives of believers.

Therefore the Supreme Pontiff Francis, accepting the petitions and wishes of 
Pastors, religious women and men, as well as associations of the faithful and 
having considered the influence exercised by the spirituality of Saint Faustina in 
different parts of the world, has decreed that the name of Saint Maria Faustina 
(Helena) Kowalska, virgin, be inscribed in the General Roman Calendar and that 
her optional memorial be celebrated by all on 5 October.

This new memorial shall be inserted into all the Calendars and liturgical books for 
the celebration of the Mass and the Liturgy of the Hours, adopting the liturgical 
texts attached to this decree which must be translated, approved and, after 
confirmation by this Dicastery, published by the Episcopal Conferences.

The Optional Memorial of Saint Maria Faustina (Helena) Kowalska has been 
inserted into the Universal Roman Calendar on 5 October.



CHAPTER 4

Feast of St. Bonaventure - 15 July 
St. Bonaventure.  Day of death: July 15, 1274.  Canonized: 1482.  Grave: at Lyons.  His 
remains were burned by fanatical Calvinists in 1562; only his head was saved.  Life.  “In 
Bonaventure we meet a unique personality.  He was unsurpassed in sanctity, wisdom, 
eloquence, and gifted with a remarkable skill of accomplishing things, a heart full of 
love, a winning disposition, benevolent, affable, pious, charitable, rich in virtue, beloved 
by God and man….The Lord endowed him with such a charming disposition that 
everyone who saw him was immediately attracted to him.”  In these words the historian 
of the Council of Lyons concludes his account on St. Bonaventure.

At an early age he was a celebrated teacher and a powerful preacher.  At thirty-six he was 
called to the highest post among the Franciscans, the Order which honors him as a 
second founder. He was an important figure at the Council of Lyons.  His virtue and 
wisdom, his versatility and mildness were major factors in attaining the happy result 
that the Greeks so easily returned to the unity of the Church.

Bonaventure was a subtle scholastic and a profound mystic.  Because of the latter he is 
known as the “Seraphic Teacher.”  In philosophy he was the principal leader of the 
Platonic-Augustinian school of Franciscan thought; as such he stood opposed to the 
Aristotelianism that was making its way into the schools of the time (Thomas of 
Aquinas).  Bonaventure’s Life of St. Francis was a favorite book of the Middle Ages. 
When St. Thomas was told about Bonaventure’s work, he said: “Let us allow one saint to 
labor for another”. His contemporaries are said to have believed that no one was “more 
handsome, more holy, or more learned” than he.

Doctor of the Church.  What is meant by the words “Doctor of the Church”?  To certain 
saints who have been outstanding in learning and writing the Church has granted the 
title “Doctor”.  This honor is not entirely due to wisdom and knowledge; their manner of 
living, too, is highly important. Such a person must be a doctor vitae, a teacher of life 
(Coll.)  Thirty-six so far have received this distinction, the last being St. Therese of 
Lisieux.  It would seem to be the teaching of the Church that her doctors, even as her 
virgins, are receiving a special degree of glory in heaven. 

Now what in particular does a Doctor of the Church teach us?  Two things:  to teach and 
to listen.  Just as there is a common priesthood of the laity, so it is also justifiable to 
speak of a common teaching office of all the faithful.  Technically, the bishops alone form 
the teaching Church, Ecclesia docens; priests and laity are “the taught,” Ecclesia 
discerns.  However, a layman often has the opportunity, yes, the duty of instructing 
others.  The mother of a family is a natural catechist to her children; and frequently this 
important duty is most nobly discharged.  It is a most excellent service to instruct others 
either through the spoken or written word. Especially in our day has it become necessary 
for the laity to be leaders or teachers in catechetical, liturgical, and social programs.
  

Desire for Closer Union by St. Bonaventure

“Lord Jesus Christ, pierce my soul with love so that I may always long for you alone, who 
are the bread of angels and the fulfillment of the soul’s deepest desires. May my heart 
always hunger and feed upon you so that my soul may be filled with the sweetness of 
your presence. May my soul thirst for you, who are the source of life, wisdom, 
knowledge, light and all the riches of God our Father. May I always seek and find you, 
think upon you, speak to you and do all things for the honor and glory of your holy 
name. Be always my only hope, my peace, my refuge and my help in whom my heart is 
rooted so that I may never be separated from you.”

This statue of St Bonaventure is in the Mission Church of San Xavier del Bac near 
Tucson, AZ.



CHAPTER 5
Kyrie Eleison

The prayer, Kyrie, eleison, (Lord, have mercy) derives from a Biblical phrase. The 
Greek ἐλέησόν µε κύριε (have mercy on me, Lord) is the Septuagint translation of 
the Hebrew phrase יְהוָה חָּנֵנִי   found often in Psalms (4:1, 6:2, 9:13, 25:16, 27:7, 
30:10, 31:9, 51:1, 86:16, 123:3)
In the New Testament, the Greek phrase occurs three times in Matthew:
 • Matthew 15:22: the Canaanite woman cries out to Jesus, "Have   
  mercy on me, O Lord, Son of David." (Ἐλέησόν µε κύριε υἱὲ Δαβίδ)
 • Matthew 17:15: "Lord, have mercy on my son" (Κύριε ἐλέησόν µου   
  τὸν υἱόν)
 • Matthew 20:30f, two unnamed blind men call out to Jesus, "Lord,   
  have mercy on us, Son of David." (Ἐλέησον ἡµᾶς κύριε υἱὸς Δαβίδ)

In the Parable of the Publican and the Pharisee (Luke 18:9-14) the despised tax 
collector who cries out ‘Lord have mercy on me, a sinner’ is contrasted with the 
smug Pharisee who believes he has no need for forgiveness. Luke 17:13 has 
epistates (master) instead of kyrios (lord) (Ἰησοῦ ἐπιστάτα ἐλέησον ἡµᾶς), being 
less suggestive of the kyrios (lord) used as a euphemism for YHWH in the 
Septuagint. There are other examples in the text of the gospels without the kyrie 
(lord), e.g. Mark 10:46, where blind Bartimaeus cries out, “Jesus, Son of David, 
have mercy on me.” In the biblical text, the phrase is always personalized by an 
explicit object (such as, ‘on me’, ‘on us’, ‘on my son’), while in the Eucharistic 
celebration it can be seen more as a general expression of confidence in God's love

In Rome, the sacred Liturgy was first celebrated in Greek. At some point the 
Roman Mass was translated into Latin, but the historical record on this process is 
sparse. Jungmann explains at length how the Kyrie in the Roman Mass is best seen 
as a vestige of a litany at the beginning of the Mass, like that of some Eastern 
churches.

As early as the sixth century, Pope Gregory the Great noted that there were 
differences in the way in which eastern and western churches sang Kyrie. In the 
eastern churches all sing it at the same time, whereas in the western church the 
clergy sing it and the people respond. Also the western church sang Christe eléison 
as many times as Kyrie eléison. In the Roman Rite liturgy, this variant, Christe, 
eléison, is a transliteration of Greek Χριστέ, ἐλέησον.

Kyrie, eléison (Lord, have mercy) may also be used as a response of the people to 
intentions mentioned in the Prayer of the Faithful. Since 1549, Anglicans have 
normally sung or said the Kyrie in English. In the 1552 Book of Common Prayer, 
the Kyrie was inserted into a recitation of the Ten Commandments. Modern 
revisions of the Prayer Book have restored the option of using the Kyrie without 
the Commandments. Other denominations, such as Lutheranism, also use Kyrie, 
eléison in their liturgies.

This statue of the Saint Denis is from the facade of Notre Dame de Paris.

In the Extraordinary Form of the Mass of the Roman Rite, Kýrie, eléison is sung or 
said three times, followed by a threefold Christe, eléison and by another threefold 
Kýrie, eléison. In the Ordinary Form of the Mass form, each invocation is made only 
once by the celebrating priest, a deacon if present, or else by a cantor, with a single 
repetition, each time, by the congregation (though the Roman Missal allows for the 
Kyrie to be sung with more than six invocations, thus allowing the traditional use). 
Even if Mass is celebrated in the vernacular, the Kyrie may be in Greek. This prayer 
occurs directly following the Penitential Rite or is incorporated in that rite as one of 
the three alternative forms provided in the Roman Missal. The Penitential Rite and 
Kyrie may be replaced by the Rite of Sprinkling.



CHAPTER 6 
Catholicism in the Time of Coronavirus 

by Stephen Bullivant
The COVID-19 pandemic has been, for countless people around the world, a great and 
unexpected trial. But for Catholics, who were already struggling with the abuse crisis 
and a dramatic rise in disaffiliation, this trial is not only economic, social, or medical—
it is spiritual. Plunged into a time of darkness and separated from the sacraments and 
their parish communities, the faithful are feeling isolated, disheartened, and uncertain 
about what the future holds.

Catholic dioceses throughout the United States and around the world have suspended 
public Masses, restricted access to Confession, and postponed Confirmations and 
other sacramental celebrations. Meanwhile, many priests and lay ministers have put 
their own safety on the line in ministering to those affected by the dangerous 
pathogen. 

Yet this might also be a time of great spiritual opportunity and transformation. In the 
first place, the coronavirus—like many tragedies before it— has forced us to confront a 
general truth about the nature of things, a truth that we all know in our bones but that 
we choose, typically, to cover-up or overlook: the radical contingency of the world. 
This means, to state it simply, that everything in our experience is unstable; it comes 
into being and it passes out of being. And though we habitually divert ourselves from 
accepting it, this contingency principle applies to each of us. Whenever we get really 
sick, or a good friend dies, or a strange new virus threatens the general population, 
this truth manages to break through our defenses. When we are shaken, we seek by a 
very healthy instinct for that which is ultimately stable, and for that ultimate cause 
that is not itself contingent—namely, God. 

This new eBook from Word on Fire Institute Fellow Dr. Stephen Bullivant is an 
insightful and encouraging analysis of the coronavirus, shedding light not only on the 
Church’s present moment or similar crises of the past but also on the immediate 
future. A former Oxford researcher and expert in Catholic disaffiliation, Dr. Bullivant 
looks at the impact of the coronavirus pandemic on the Church from both the spiritual 
and secular perspectives, weaving in his own personal reflections as a Catholic convert 
and a husband and father. This eBook is a unique roadmap for this challenging time, 
one that will help to bring clarity, focus, and energy to Catholics everywhere.

This is must read for all parish leadership as we prepare to open up our parishes and 
move forward in faith and hope. It can be downloaded free of charge HERE.

https://www.wordonfire.org/covid/
https://www.wordonfire.org/covid/


CHAPTER 7

Time after Pentecost
Dom Prosper Gueranger OSB

The Solemnity of Pentecost and its Octave are over, and the progress of the 
Liturgical Year introduces us into a new period, which is altogether different from 
those we have hitherto spent. From the very beginning of Advent, which is the 
prelude to the Christmas festival, right up to the anniversary of the descent of the 
Holy Ghost, we have witnessed the entire series of the Mysteries of our 
Redemption; all have been unfolded to us. The sequel of Seasons and Feasts made 
up a sublime drama, which absorbed our very existence; we have but just come 
from the final celebration, which was the consummation of the whole. And yet, we 
have got through but one ha1f of the year. This does not imply that the period we 
have still to live is devoid of its own special mysteries; but, instead of keeping our 
attention by the ceaseless interest of one plan hurrying on its completion, the 
sacred Liturgy is about to put before us an almost unbroken succession of varied 
episodes, of which some are brilliant with glory, and others exquisite in loveliness, 
but each one of them bringing its special tribute towards either the development of 
the dogmas of faith, or the furtherance of the Christian life. That year’s Cycle will 
thus be filled up; it will disappear; a new one will take its place, bringing before us 
the same divine facts, and pouring forth the same graces on Christ’s mystical body.

This section of the Liturgical Year, which comprises a little more or a little less than 
six months, according as Easter is early or late, has always had the character it 
holds at present. But, although it only admits detached solemnities and Feasts, the 
influence of the movable portion of the Cycle is still observable. It may have as 
many as twenty- eight, or as few as twenty-three weeks. This variation depends not 
only upon the Easter Feast, which may occur on any of the days between the 22nd 
Marchand 25th of April, inclusively; but, also, on the date of the first Sunday of 
Advent, the opening of a new Ecclesiastical Year, and which is always the Sunday 
nearest the Kalends of December.

In the Roman Liturgy, the Sundays of this series go under the name of Sundays 
after Pentecost. As we shall show in the next Chapter, that title is the most suitable 
that could have been given, and is found in the oldest Sacramentaries and 
Antiphonaries; but it was not universally adopted by even all those Churches which 
followed the Roman Rite; in progress of time, however, that title was the general 
one. To mention some of the previous early names:- in the Comes of Alcuin, which 
takes us back to the 8th Century, we find the first section of these Sundays called 
Sundays after Pentecost; the second is named Weeks after the Feast of the Apostles 
(post Natale Apostolorum,); the third goes under the title of Weeks after Saint 
Laurence (post Sancti Laurentii,); the fourth has the appellation of Weeks of the 
Seventh Month (September); and, lastly, the fifth is termed Weeks after Saint 
Michael (post Sancti Anyeh,), and lasts till Advent. As late as the l6th Century, 
many Missals of the Western Churches gave us these several sections of the Time 

after Pentecost, but some of the titles varied according to the special Saints honored 
in the respective dioceses, and which were taken as the date-marks of  this period of 
the Year. The Roman Missal, published by order of Saint Pius the Fifth, has gradually 
been adopted in all our Latin Churches, and has restored the ancient denomination 
to the Ecclesiastical Season we have just entered upon; so that the only name under 
which it is now known amongst us is, The Time after Pentecost (post Pentecosten.)

Apse mural in the chapel of St John's Seminary in Boston
Photo by Fr. Lawrence Lew OP



CHAPTER 8
The Chalice Veil and the Blessing of Incense

There are frequent calls to turn attention to the Christian East, meanwhile elements that 
recall it are omitted in the Roman rite, such as veiling the chalice and blessing incense. 
The presence of curtains and veils in the liturgy is attributable to the Jewish cult; for 
example the double veil at the entrance of the sanctuary in the temple of Jerusalem, a 
sign of reverence towards the mystery of the Shekina, the divine presence. So for the 
incense and the other aromas that burned on the appropriate altar in front, in order to 
visibly raise the soul to prayer, according to the words of Psalm 140: dirigatur, domine, 
oratio mea, sicut incensum, in conspectu tuo - Let my prayer be before you as incense, O 
Lord. At the same time the perfume covered the unpleasant effect of the smells of 
immolated animals and the blood of sacrifices.

The veil visibly represents the need not to touch sacred things with impure hands: a 
symbol of the need for spiritual purity to draw closer to God. If the liturgy is made of 
symbols, this is one of the most important. The veils cover the hands of ministers, like 
the offering angels represented in Byzantine and Romanesque art. In principle, sacred 
vessels, when not in use, are always veiled to allude to the wealth that hides there.

The veil of the chalice is a small cloth of the same color and fabric of the planet or 
chasuble, or always white, which serves to cover the entire chalice, on the altar or on the 
sideboard, from the beginning of the Mass to the offertory; and then after the 
purification that follows communion. In the Byzantine rite there are two veils, for the 
chalice and for the disk, or the paten of the loaves to consecrate. In the Roman rite, 
although it is prescribed “commendably” by the General Order of the Missal of Paul VI 
(n. 118), the veil covering the chalice is, in today's celebratory practice, ordinarily 
omitted.

We come to the incensation. At the beginning of the Eucharistic Liturgy, the priest put 
the incense in the censer, blesses it and then incenses the whole altar, in honor of the 
Lord. Incense is blessed, in the Mass in an extraordinary form, with the prayer: Per 
intercessionem beati Michaelis Archangeli, stantis a dextris altaris incensi, et omnium 
electorum suorum, incensum istud dignetur Dominus benedicere, et in odorem 
suavitatis accipere - By the intercession of Saint Michael Archangel, who stands to the 
right of the altar of incense, and of all his saints, may the Lord deign to bless this incense 
and welcome it as a perfume pleasing to him. This blessing is more solemn than the first, 

Each month we publish an extract from various studies commissioned by the Pontifical Office 
of Liturgical Celebrations under the guidance of Msgr. Guido Marini, which will be of interest 
to those who are concerned with the Sacred Liturgy.

The first person to name this famous catholic journalist with St. John Paul II
will win a copy of Spiritual Warfare and the Discernment of Spirits by Dan Burke, 

answers to amvandyke@archdpdx.org. 

in which it is said: Ab illo benedicaris, in cuius honore cremaberis - May you be blessed 
by Him in whose honor you will be burned. Here angels are invoked because the 
mystery of incense represents nothing more than the prayer of the saints presented to 
God by the angels, as Saint John says in Revelation (8,4): Et ascendit fumus 
incensorum de orationibus sanctorum de manu angeli coram Deo - And from the hand 
of the Angel the smoke of the aromas ascends with the prayer of the saints before God.

Therefore, the Church has not excluded the aromas from its rites, rather it uses the 
balm to prepare the Chrism. Incensation symbolizes the perfect sacrifice of the holy 
gifts of bread and wine, that is, Jesus Christ, to whom our people are united in spiritual 
sacrifice, emanating a sweet scent that rises to heaven (cf. Gen 8:21; Eph 5: 2). ); so are 
the prayers of the saints (Rev 5,8) and the virtues of the Christians (2 Cor 2:15).

Someone will observe that since the veil of the temple was torn, we no longer need any 
veil, and since the sacrifice of Christ was offered we no longer need incense. In truth we 
should no longer even need any sacred building, because Christ is the new temple. The 
point is that, with the coming of Jesus, the layman has not completely disappeared: 
however he is continually pressed by the sacred who is dynamic, nearing completion: 
“Therefore we must find the courage of the sacred, the courage to distinguish what he is 
a Christian; not to create fences, but to transform, to be truly dynamic” (J. Ratzinger, 
Servants of your Joy, Milan 2002, p 127).
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