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Introduction

Welcome to the tenth Monthly Newsletter of the Office of Divine Worship of the Archdiocese of 
Portland in Oregon. We hope to provide news with regard to liturgical topics and events of interest 
to those in the Archdiocese who have a pastoral role that involves the Sacred Liturgy. The hope is 
that the priests of the Archdiocese will take a glance at this newsletter and share it with those in 
their parishes that are interested in the Sacred Liturgy. This Newsletter is now available as an 
iBook through Apple and always available in pdf format on the Archdiocesan website. It will also 
be included in the weekly priests’ mailing. If you would like to be emailed a copy of this newsletter 
as soon as it is published please send your email address to Anne Marie Van Dyke at 
amvandyke@archdpdx.org. Just put DWNL in the subject field and we will add you to the mailing 
list. All past issues of the DWNL are available on the Divine Worship Webpage and in the iBooks 
store.

We are excited about last month’s launch of the Archdiocesan Liturgical Handbook (ALH). It is  
available from the Office of Divine Worship webpage in a downloadable pdf format and for 
purchase as an eBook from the Amazon Kindle Store. 

The winner of last month’s competition to identify the botafumiero of the Cathedral of Santiago in 
Compostela was Josh Jones of St.  Patrick’s Parish in Portland.

If you have a topic that you would like to see explained or addressed in this newsletter please feel 
free to email this office and we will try to answer your questions and treat topics that interest you 
and perhaps others who are concerned with Sacred Liturgy in the Archdiocese. 

mailto:amvandyke@archdpdx.org
mailto:amvandyke@archdpdx.org
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CHAPTER 1
The Source and Summit
The phrase Source and Summit is used frequently to describe the Holy Eucharist. 
It was first used in the document of the Second Vatican Council regarding the 
Church, Lumen Gentium it says “The Holy Eucharist, is the source and summit of 
the Christian life” (LG, 11). Since the Christian life is essentially a spiritual life, we 
might say as well that the Eucharist is the “source and summit of Christian 
spirituality” too. The Latin phrase is Fons et Culmen and was repeated by the 
Synod of Bishops in their XI Ordinary Meeting in 2005 - Eucharistia: fons et 
culmen vitæ et missionis Ecclesiæ (The Eucharist: Source and Summit of the life 
and mission of the Church).

To most Catholics, that proposition may seem obvious enough, even if they do not 
quite understand why. Intuitively, they know that the spiritual life means using 
every means available to grow closer to Christ. And they know that Christ Himself 
is present in the Eucharist in the most sublime manner. It makes sense, then, that 
the Eucharist should be central to the spiritual life of a Catholic.

But what the devout soul knows about the Eucharist intuitively should, where 
possible, become better known and more deeply experienced through systematic 
reflection on the Church’s Eucharistic doctrine. The better we understand the 
Eucharist's role in Christian spirituality, the better we will be able to love Christ 
present in the Eucharist. Regular teaching and preaching about the Holy Eucharist 
is thus strongly encouraged by the Church.

These two dimensions of the Eucharist – its being both the source  and summit of 
Christian spirituality – reveal how the Eucharist, being Christ Himself, brings God 
and man together in a saving dialogue, a mutually giving and receiving 
relationship. In short, in a covenant of love. The Eucharist is at once the Father's 
gift of Himself in Christ to us and, through Christ, our offering of Christ and, with 
Him, of ourselves – our minds and hearts, our daily lives – to the Father.

Put in the traditional language of the Christian spirituality, we say that this 
communion with God is brought about by grace and lived out in the theological 
virtues of faith, hope and charity. Because the sacraments are instruments of grace 
and means of growth in the theological virtues, we can say that Christian 
spirituality entails what Pope St. John Paul II called a “sacramental style of life.” It 
involves using the sacraments to grow in the spiritual life. And because the greatest 
of sacraments is the Eucharist, Christian spirituality is above all Eucharistic: 
coming from the Eucharist as its source and directed to it as its summit or zenith.

Beginning with the Tridentine doctrine on the Eucharist, the Second Vatican Council 
clarifies the various modes of Christ’s presence and specifically states the different 
characteristics of Eucharistic presence. Thus, the work of redemption, accomplished 
once and for all by Jesus Christ, continues to extend its effects each time the sacrifice of 
the cross, in which Christ Our Pasch is immolated, is celebrated on the altar in his 
memory. As for the sacramental effects, the Eucharist completes the building of the 
Church, the Body of Christ, and makes it grow. Therefore, it has salvific effects on the 
Church’s members, conferring on them the grace of unity and charity insofar as the 
Eucharist is the spiritual food of the soul, the antidote for sin, the beginning of future 
glory and the fountain of holiness.

Blessed Pope Paul VI reaffirmed in the Encyclical Letter Mysterium Fidei that the Mass 
is always the action of Christ and the Church, even in the exceptional case of being 
celebrated in private. Christ is present not in a spiritual or symbolic way, but in a real 
manner in the Eucharist, as the source of the unity of the Church, his Body. According to 
the faith which the Church has professed from the beginning, the Holy Eucharist, unlike 
the other sacraments, is “the flesh of Our Lord and Savior Jesus Christ who suffered for 
our sins and whom the Father in his goodness has raised from the dead.” (St. Ignatius of 
Antioch) Concerning the transubstantiation of the species, Blessed Paul VI, in both the 
Encyclical and the Profession of Faith, again emphasized the causal link with the Real 
Presence. Christ makes himself present in the Eucharist through a transformation of the 
entire substance of the two species.



CHAPTER 2

St. John Mary Vianney - The Cure D’Ars

St. John Vianney was the son of a peasant farmer, and a slow and 
unpromising candidate for the priesthood: he was eventually ordained 
on account of his devoutness rather than any achievement or promise.
 
In 1818 he was sent to be the parish priest of Ars-en-Dombes, an 
isolated village some distance from Lyon, and remained there for the 
rest of his life because his parishioners would not let him leave. He was 
a noted preacher, and a celebrated confessor: such was his fame, and 
his reputation for insight into his penitents’ souls and their futures, 
that he had to spend up to eighteen hours a day in the confessional, so 
great was the demand. The tens of thousands of people who came to 
visit this obscure parish priest turned Ars into a place of pilgrimage.

Poor in the things of this world and some of the natural talents - he had 
only his priesthood, lived to the point where he truly became, more and 
more, day by day, ‘another Christ’. His priesthood brought him to a 
most exalted state: “Since the priest is important”, he wrote, “the priest 
will only be understood in Heaven. If we were to understand him on 
this earth, we would die of love.” Some other thoughts of his on the 
priesthood:

“After God, the priest is everything. Leave a parish without a priest for 
20 years and beasts will be worshipped there, as happens today, to the 
satisfaction of God's enemies who seek to corrupt priests in order to 
corrupt his people.” “If I were to meet a priest and an angel”, he used to 
say, “I would greet the priest first and then the angel.... If there were no 
priest, the passion and death of Jesus would serve no purpose. What 
use is a treasure chest full of gold if there is no one who can unlock it? 
The priest has the key to the treasures of Heaven”.

On 3 October, 1874 Jean-Baptiste-Marie Vianney was proclaimed 
Venerable by Pius IX and on 8 January, 1905, he was enrolled among 
the Blessed. Pope Pius X proposed him as a model to the parochial 
clergy. In 1925, Pope Pius XI canonized him. His feast is celebrated on 
4 August.

On his way to his new assignment in February 1818 Fr. Vianney 
stopped a young shepherd boy to ask the way to Ars. The boy pointed 
to the small town in the distance. As he set out again with his cart, the 
boy was at his side. When they arrived in front of the poor church, the 
priest said to him: “Thank you for showing me the way to Ars... I will 
show you the way to Heaven.”



CHAPTER 3
Receiving Holy Communion
Video Now in Three Languages

The Most Holy Eucharist, “stands at the center of the Church's life”, since it 
truly “contains the Church's entire spiritual wealth: Christ himself, our 
Passover and Living Bread.”

“The Church has received the Eucharist from Christ her Lord not as one gift 
– however precious – among so many others, but as the gift par excellence, 
for it is the gift of himself, of his person in his sacred humanity, as well as 
the gift of his saving work.” 

Therefore it is of the upmost importance that we show the greatest of respect 
to and reverence for Our Lord truly present in the Holy Eucharist. The 
reverence with which we receive Holy Communion should be a sign of our 
inward disposition and belief.

It is important for us to occasionally review our practice and if necessary 
adapt to receive Holy Communion as the Church expects and to do so as 
reverently as possible so as to please God and to edify our brothers and 
sisters.

The Archdiocese of Portland has produced a short, informative and 
entertaining video to help us review our own reception of Holy Communion.

Many of us received our First Communion many years ago and since then 
perhaps we have not been as attentive as we could be to a prayerful and 
reverent reception of Holy Communion.

Take a moment to see some things to consider when receiving Holy 
Communion and some things to avoid. Share this video with your family and 
friends as we pursue a more reverent and more prayerful reception of Holy 
Communion.

The surpassing gift of the Eucharist is where the Church draws her life, the 
dynamic force of all her activity and her whole sense of purpose and 
direction. As the Second Vatican Council proclaimed, the Eucharistic 
sacrifice is “the source and summit of the Christian life”.

More reverence towards the Holy Eucharist only serves to help us on our 
path to holiness and it gives a great witness to our Eucharist faith and life. 

This Video is available from the Archdiocesan Vimeo page HERE in three 
languages, English, Spanish and Vietnamese and in an English Closed 
Caption version. We are encouraging this video to be shown in all of our 
parishes. Already other dioceses have approached us to use this video in 
their own diocese. Anyone is free to download the video and use it as is. If 
you would like to adapt this video in any way you can contact Claudette 
Jerez at the Archdiocese of Portland cjerez@archdpdx.org

Please share this video with your fellow parishioners and your parish staff. 
It was made to be shown at Masses accompanied by a homily on the 
Church’s rich doctrine concerning the Most Holy Eucharist. 

We encourage all our priests and pastoral staff to show the video at 
Masses, parish gatherings, First Holy Communion classes, RCIA classes 
and any religious formation events when it may seem appropriate. 

Feel free to share this video on your personal and parish social media so 
that it can reach as many of the faithful as possible.

https://vimeo.com/archdpdx/videos
https://vimeo.com/archdpdx/videos
mailto:cjerez@archdpdx.org
mailto:cjerez@archdpdx.org
https://vimeo.com/271919675/e39ba234b0
https://vimeo.com/271919675/e39ba234b0
https://vimeo.com/271919675/e39ba234b0
https://vimeo.com/271919675/e39ba234b0
https://vimeo.com/271919675/e39ba234b0


CHAPTER 4

Weekday ‘Communion Services’

This note accompanied Archbishop’s Sample letter to priests, dated 30 
April 2018, regarding “Parish Weekday Communion Services”. It is 
reprinted here for the use of the faithful.

Any discussion of weekday liturgical worship must begin by recalling the 
importance and normative character of daily Mass in the life of every 
Catholic community. Blessed Paul VI recommended that priests “worthily 
and devoutly offer Mass each day in order that both they and the rest of the 
faithful may enjoy the benefits that flow so richly from the sacrifice of the 
cross.” (Mysterium Fidei, 33) St. John Paul II echoes these words in stating: 
“We can understand, then, how important it is for the spiritual life of the 
priest, as well as for the good of the Church and the world, that priests 
follow the Council’s recommendation to celebrate the Eucharist daily,” and 
he like many popes before him, states that “priests should be encouraged to 
celebrate Mass every day, even in the absence of a congregation, since it is 
an act of Christ and the Church”. (Ecclesia de Eucharistia, 31)

It is important to make the distinction between the celebration of Holy 
Mass and the reception of Holy Communion outside of Mass. It is clear that 
the Sacrifice of the Mass and the Sacrament of the Eucharist cannot be 
separated theologically and are only separated temporally due to pastoral 
necessity.

With regard to the separation of the Sacrifice and the Sacrament of the 
Eucharist, Blessed Paul VI states: “The few things that we have touched 
upon concerning the Sacrifice of the Mass encourage us to say something 
about the Sacrament of the Eucharist, since both Sacrifice and Sacrament 
pertain to the same mystery and cannot be separated from each other. The 
Lord is immolated in an unbloody way in the Sacrifice of the Mass and He 
re-presents the sacrifice of the Cross and applies its salvific power at the 
moment when he becomes sacramentally present - through the words of 
consecration - as the spiritual food of the faithful, under the appearances of 
bread and wine.” (Mysterium Fidei, 32)

An Explanatory Note

On the day he was to suffer, he took bread in his holy and venerable hands, and 
with eyes raised to heaven to you O God his almighty Father, giving you thanks, 
he said the blessing, broke the bread and gave it to his disciples. (MR 89)



In the same encyclical Pope Paul makes a distinction between the 
celebration of Holy Mass and the reception of Holy Communion: “For 
such a Mass brings a rich and abundant treasure of special graces to 
help the priest himself, the faithful, the whole Church and the whole 
world toward salvation - and this same abundance of graces is not 
gained through mere reception of Holy Communion.” (Mysterium 
Fidei, 32)

It is the expectation of the Church that: “The faithful should normally 
receive sacramental Communion of the Eucharist during Mass itself, at 
the moment laid down by the rite of celebration, that is to say, just 
after the Priest celebrant’s Communion.” In fact the Second Vatican 
Council refers to it as the “more perfect form of participation in the 
Mass.” (Sacrosanctum Concilium, 55)

Given the Church’s constant teaching with regard to the unity of the 
Sacrifice and the Sacrament it is clear that the distribution of Holy 
Communion outside of Mass should only be considered for significant 
pastoral reasons; e.g., the inability to participate in the Mass due to 
sickness, incarceration, or the regular and ongoing absence of a priest.

The faithful are to understand that the Eucharistic sacrifice cannot take 
place without a priest and that although the Holy Communion which 
they may receive outside of Mass is closely connected with the sacrifice 
of the Mass, it is not equal to it. 

Therefore accepting the teaching of the Church with regard to the 
reception of Holy Communion and the celebration of the Sacrifice of 
the Holy Mass, beginning on the Solemnity of the Most Holy Body and 
Blood of Christ this year, Archbishop Sample has determined that the 
distribution of Holy Communion at weekday parish ‘Communion 
Services’ will cease. The distinction between these parish weekday 
services and the distribution of Holy Communion outside of Mass at 
nursing homes, hospitals and prisons needs to be made. 

The continuance of such practices normalizes the separation of 
Sacrifice and Sacrament and makes ordinary what is envisioned by the 
Church to be an extraordinary occurrence.  Also if the faithful have the 
ability to attend and receive Holy Communion at Mass either the 
weekend preceding or weekend following then such weekday 
communion services are rendered pastorally unnecessary. 

Each Vicariate has been asked to co-ordinate their daily Mass 
schedules, and alter them if necessary, to accommodate an easy access 
to daily Mass for the faithful of each area of the Archdiocese. 

There will be those who still wish to gather for prayer on a weekday 
without Mass, perhaps they cannot attend Mass because of; distance or 
for lack of time; other duties of state; caregiving; etc.; but who would 
draw solace from being able to pray with others. This is to be 
encouraged as a praiseworthy apostolate which is enriching to the 
faithful as a participation in the ‘continuous prayer’ of the Church.

The Office of Divine Worship has produced a booklet Parish Weekday 
Prayer, which is an adaption of the Liturgy of the Hours which 
incorporates the daily Lectionary for use in parishes where the faithful 
wish to gather in the absence of a priest for daily prayer.

Daily Mass is the ideal and efforts should be made with a certain 
flexibility on the part of the faithful and our pastors to achieve daily 
participation for those who desire it. However the distribution of Holy 
Communion outside of Mass is to be reserved for those who 
legitimately cannot attend Sunday Mass, due to being institutionalized 
or regularly impeded for another serious reason. 

The Fathers of the Second Vatican Council never envisioned Holy 
Communion to be distributed outside of Holy Mass except for 
extraordinary circumstances. (SC, 55)

These changes took effect in the Archdiocese of Portland on The 
Solemnity of the Most Holy Body and Blood of Christ, 3 June 2018.
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CHAPTER 5
Archdiocesan Liturgical Handbook
The Archdiocesan Liturgical Handbook (ALH), is now available as an eBook in the 
Amazon Kindle store priced at $9.99 HERE. The advantage of using the Kindle or 
the Kindle App is that you can mark, annotate, highlight and track progress, search 
for any terms and use the in-built dictionary and grammar tools. 

Intended to serve as a guide to a great many of the aspects of the liturgical life in 
our diocese and our parishes, the ALH is tremendous resource for all those 
involved in the teaching of liturgy and those interested in implementing good 
liturgical practice.  

Although a large document, some 388 pages, it is easy to use in the eBook and pdf 
formats, since they are searchable. The hardcopy has an extensive table of contents 
so that the reader can easily turn to the section of interest. But the document was 
designed to be used electronically, so that it could be updated at regular intervals. 
The abbreviations section is hyperlinked to the documents they refer to and thus 
they can be directly accessed if they exist online.

The Handbook is intended in the first place for priests and deacons, but also for 
the consecrated and laity who are engaged in a great variety of roles in ensuring 
that the Church in our Archdiocese is true to herself – one, holy, catholic and 
apostolic, but also alive, praying, caring and by God’s grace spiritually growing. 

In page after page, the Archdiocesan Liturgical Handbook tries to steer a path that 
allows it to be to a degree a practical guide, and not simply a statement of the law, 
necessary as the law is. There are also elements of teaching and of spiritual 
inspiration. The documentation aims to be for the most part discrete and 
circumscribed, but there are enough references to provide in many cases at least a 
foothold for those moments when a person wants to follow up a thought. 

The Handbook sets a standard for best practice in the liturgical arts with constant 
reference to the current documents of the Church which relate to the celebration of 
the Sacraments, especially the Most Holy Eucharist. The first five chapters, make 
up Part One of the ALH and are all concerned with the Most Holy Eucharist.

The Handbook is intended to be a living document which guides and steers the 
Liturgical praxis within our Archdiocese. As such it will updated on a regular basis 
according to the additions, modifications and revisions to the Rites of the Church 
and the documents issued from the Holy See pertaining to the Sacred Liturgy.  

The ALH is available for download in a free pdf format from the Divine Worship 
webpage HERE.

https://www.amazon.com/Archdiocesan-Liturgical-Handbook-Gerard-OConnor-ebook/dp/B07DKTYJ6R/ref=sr_1_1?ie=UTF8&qid=1530640370&sr=8-1&keywords=archdiocesan
https://www.amazon.com/Archdiocesan-Liturgical-Handbook-Gerard-OConnor-ebook/dp/B07DKTYJ6R/ref=sr_1_1?ie=UTF8&qid=1530640370&sr=8-1&keywords=archdiocesan
https://www.archdpdx.org/documents/2018/6/ALH%20First%20Edition%20-%203%20June%202018-2.pdf
https://www.archdpdx.org/documents/2018/6/ALH%20First%20Edition%20-%203%20June%202018-2.pdf


CHAPTER 6 
Sacred Vestments and 
Liturgical Vesture
The diversity of offices in the celebration of the Sacred Liturgy, above all 
of Holy Mass, is shown outwardly by the diversity of sacred vestments, 
conscientiously worn according to the prescriptions of the liturgical 
books, as a sign of the office proper to each. In the Archdiocese of 
Portland in Oregon, the vestments are to respect traditional forms and 
no lay person is to wear any vesture during liturgical celebrations that 
could mislead the faithful as to their office in the Church. (GIRM 335)
The norms governing in general the dignity and artistic worth of sacred 
objects, and their appropriateness for sacred use are to be applied also to 
sacred vestments and liturgical vesture.

Sacred vestments should contribute to the beauty of the sacred action 
itself, for to put on a sacred vestment to accomplish a sacred act signifies 
leaving the usual dimensions of daily life to enter the presence of God in 
the celebration of the divine mysteries.

It is appropriate that the vestments worn by priests and deacons, as well 
as the liturgical vesture worn by lay ministers, be blessed according to 
the rite in the Book of Blessings before they are put to use.

In celebrating Holy Mass and in administering the Eucharist, priests are 
to wear the sacred vestments prescribed by the rubrics. The vestment 
proper to the priest celebrant at Holy Mass and other sacred actions 
directly connected with Mass, unless otherwise indicated, is the chasuble, 
worn over the priestly stole and on top of an alb.(CIC 929. GIRM 338) 

Except in the case of concelebrants when there is an insufficient number 
of chasubles available, priests are never to celebrate Holy Mass without a 
chasuble.

At the celebration of Holy Mass and in administering the Eucharist, 
deacons are to wear the sacred vestments prescribed by the rubrics. The 
vestment proper to the deacon is the dalmatic, worn over the alb and 
stole. The stole is worn by the deacon over his left shoulder and drawn 
diagonally across the chest to the right side, where it is fastened. 

The dalmatic may be omitted out of necessity or on account of a lesser 
degree of solemnity, but “in order that the beautiful tradition of the 
Church may be preserved, it is praiseworthy to refrain” from omitting it. 
It should be borne in mind also that Sunday celebrations of the Eucharist 
are not occasions for lesser solemnity, since Sunday is itself a very 
important occasion in the life of the faithful people. (GIRM 388) 
Accordingly, parishes should aim to have full sets of dalmatics with 
matching stoles and in the appropriate liturgical colors.

Taken from the Archdiocesan Liturgical Handbook Chapter One Section G.

GOTHIC SILK DAMASK Dalmatic from Watts & Co. London



CHAPTER 7

Archdiocesan Vestments
Offer Ends 30 August 2018 
Since their introduction at the beginning in June the Archdiocesan 
Vestments have been a welcomed addition to the beauty of many 
celebrations of the Holy Eucharist. First used Archdiocesan wide at the 
priestly ordinations on June 2 these new vestments have been received with 
great enthusiasm by clergy and laity alike.

CM ALMY have reported that over 250 items, including Chasubles and 
Dalmatics, Copes and Funeral Palls have been ordered by priests and 
parishes throughout the Archdiocese; a sign of the overwhelming reception 
among the clergy.

The promotional prices offered at the introduction of these vestments will 
cease at the end of August and thus we are now encouraging our parishes to 
take advantage of this final discount. These lined vestments are very high 
quality and have a beauty which reflects the noble simplicity called for by the 
Second Vatican Council. If you have not already done so please take 
advantage of these special prices before the end of August. CM ALMY can 
also provide many other matching items - call for a quote or order on line 
HERE.

The promotional discount offered by CM ALMY for the 
Archdiocesan Vestments will end on 30 August 2018. 

After this date the prices for the vestments will return to their normal level.

CURRENT 
DISCOUNTED

PRICE

REGULAR PRICE 
AFTER 8/30

Chasuble & Stole $325 $478

Dalmatic & Stole $350 $678

Principal Chasuble $540 $783

Ornate Dalmatic $525 $924

http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop


CHAPTER 8
The Noble Simplicity of 
Liturgical Vestments

The fifth chapter on “Decorum of the Liturgical Celebration” in the encyclical 
Ecclesia de Eucharistia - of Pope John Paul II (April 17, 2003), affirms that 
Christ himself wanted a fitting a decorous environment for the Last Supper, 
asking his disciples to prepare it in the house of a friend who had a “large upper 
room furnished” (Luke 22:12; cf. Mark 14:15). In face of Judas’ protest that the 
anointing with precious oil was an unacceptable “waste,” given the need of the 
poor, Jesus, without diminishing the obligation of concrete charity towards the 
needy, declared his great appreciation for the woman's action, because her 
anointing anticipated “that honor of which his body will continue to be worthy 
also after his death, indissolubly linked as it is to the mystery of his 
Person” (Ecclesia de Eucharistia, 47). John Paul II concludes that the Church, 
as the woman of Bethany, “does not fear to ‘waste,’ investing the best of her 
resources to express her adoring wonder in the face of the incommensurable 
gift of the Eucharist” (ibid., 48). The liturgy calls for the best of our 
possibilities, to glorify God the Creator and Redeemer.

In the end, the care for the churches and the liturgy must be an expression of 
love for the Lord. Also in a place where the Church does not have great material 
resources, this duty cannot be neglected. Already an important Pope of the 18th 
century, Benedict XIV (1740-1758) in his encyclical Annus Qui Hunc (Feb. 19, 
1749), dedicated above all to sacred music, exhorted his clergy to have the 
churches well kept and equipped with all the necessary sacred objects for the 
worthy celebration of the liturgy: “We wish to stress that we are not speaking of 
the sumptuousness and magnificence of the Sacred Temples, or of the 
preciousness of the sacred furnishings, we knowing as well that they cannot be 
had everywhere. We have spoken of decency and cleanliness which it is not licit 
for anyone to neglect, decency and cleanliness being compatible with poverty.”

The Constitution on the Sacred Liturgy of the Second Vatican Council 
pronounced itself in a similar way: “Ordinaries, by the encouragement and 
favor they show to art which is truly sacred, should strive after noble beauty 
rather than mere sumptuous display. This principle is to apply also in the 
matter of sacred vestments and ornaments” (SC 124). This passage refers to the 
concept of the “noble simplicity” introduced in the same Constitution.  (34)

Each month we publish an extract from various studies commissioned by the Pontifical Office 
of Liturgical Celebrations under the guidance of Msgr. Guido Marini, which will be of interest 
to those who are concerned with Sacred Liturgy.

At the beginning of the 20th century, the known English liturgist Edmund Bishop 
(1846-1917) described the “genius of the Roman Rite” as marked by simplicity, sobriety 
and dignity (cf. E. Bishop, Liturgica Historica Clarendon Press, Oxford, 1918, pp. 1-19). 
This description is not without merit, but it is necessary to be attentive to its 
interpretation: the Roman Rite is “simple” compared to other historical rites, such as the 
Eastern which are distinguished by great complexity and sumptuousness. However, the 
“noble simplicity” of the Roman Rite must not be confused with a misunderstood 
“liturgical poverty” and an intellectualism that can lead to the ruin of solemnity, 
foundation of divine worship.

From such considerations it is evident that the sacred vestments must contribute “to the 
decorum of the sacred action” (GIRM 335), above all “in the way and in the material 
used,” but also, though in a measured way, in the ornaments (ibid., 344). The use of the 
liturgical vestments expresses the hermeneutics of continuity, without excluding a 
particular historical style.

In the above photograph Pope Francis can be seen with the Maestro Msgr. Guido Marini and two 
other Papal Masters of Ceremonies. The first person to name the MC on the right of Pope Francis 
will win a printed copy of the Archdiocesan Liturgical Handbook. Answers to 
amvandyke@archdpdx.org.


