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Welcome to the fourteenth Monthly Newsletter of the Office of Divine Worship of the Archdiocese 
of Portland in Oregon. We hope to provide news with regard to liturgical topics and events of 
interest to those in the Archdiocese who have a pastoral role that involves the Sacred Liturgy. The 
hope is that the priests of the Archdiocese will take a glance at this newsletter and share it with 
those in their parishes that are interested in the Sacred Liturgy. This Newsletter is now available as  
through Apple in the iBooks Store and always available in pdf format on the Archdiocesan website. 
It will also be included in the weekly priests’ mailing. If you would like to be emailed a copy of this 
newsletter as soon as it is published please send your email address to Anne Marie Van Dyke at 
amvandyke@archdpdx.org. Just put DWNL in the subject field and we will add you to the mailing 
list. All past issues of the DWNL are available on the Divine Worship Webpage and in the iBooks 
Store.

The answer to last month’s competition was J.S. Bach - unfortunately there were no correct 
answers submitted. This month’s competition is much easier!

If you have a topic that you would like to see explained or addressed in this newsletter please feel 
free to email this office and we will try to answer your questions and treat topics that interest you 
and perhaps others who are concerned with Sacred Liturgy in the Archdiocese. 

mailto:amvandyke@archdpdx.org
mailto:amvandyke@archdpdx.org
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CHAPTER 1
The Capuchin Crypt “Bone Church”

Cardinal Antonio Barberini, who was a member of the Capuchin order, in 1631 
ordered the remains of thousands of Capuchin friars exhumed and transferred 
from the friary Via dei Lucchesi to the crypt. The bones were arranged along the 
walls, and the friars began to bury their own dead here, as well as the bodies of 
poor Romans, whose tomb was under the floor of the present Mass chapel. Here 
the Capuchins would come to pray and reflect each evening before retiring for the 
night. The crypt, is a popular tourist attraction in Rome, but more importantly is 
visited by those who wish to prayerfully contemplate their life in Christ. The 
chapels of the underground crypt are lit only by dim natural light seeping in 
through cracks, and small fluorescent lamps. The crypt walls are decorated with 
the remains in elaborate fashion, making this crypt a macabre work of art. Some 
of the skeletons are intact and draped with Franciscan habits, but for the most 
part, individual bones are used to create elaborate ornamental designs. The crypt 
originated at a period of a rich and creative cult for their dead; great spiritual 
masters meditated and preached with a skull in hand.

A plaque in one of the chapels reads, in Latin and other languages, “What you are 
now, we once were; what we are now, you shall be.” This is a memento mori a 
phrase which is supposed to remind us of the inevitability of our death and the 
importance of the preparation for that event.

The Capuchin Crypt is a small space comprising several tiny chapels located 
beneath the church of Santa Maria della Concezione dei Cappuccini on the 
Via Veneto* near Piazza Barberini in Rome, Italy. It contains the skeletal 
remains of 3,700 bodies believed to be Capuchin friars buried by their order. 
The Catholic order insists that the display is not meant to be macabre, but a 
silent reminder of the swift passage of life on earth and our own mortality.

When the monks arrived at the church in 1631, moving from the old 
monastery, they brought 300 cartloads of deceased friars. Fr. Michael of 
Bergamo oversaw the arrangement of the bones in the burial crypt. The soil 
in the crypt was brought from Jerusalem, by order of Pope Urban VIII. As 
monks died during the lifetime of the crypt, the longest-buried monk was 
exhumed to make room for the newly deceased who was buried without a 
coffin, and the newly reclaimed bones were added to the decorative motifs. 
Bodies typically spent 30 years decomposing in the soil, before being 
exhumed.

There are 6 total rooms in the crypt, five featuring a unique display of 
human bones believed to have been taken from the bodies of friars who had 
died between 1528 and 1870.

1. Crypt of the Resurrection: Featuring a picture of Jesus raising Lazarus 
from the dead, framed by various parts of the human skeleton. 2. The Mass 
Chapel: As an area used to celebrate Mass, does not contain bones. In the 
altar-piece, Jesus and Mary exhort St. Felix of Cantalice, St. Francis of 
Assisi, and St. Anthony of Padua to free souls from Purgatory. The chapel 
contains a plaque with the acronym DOM, which stands for Deo optimo 
maximo (“To God, the best and greatest”), a term initially used to refer to 
the pagan god Jupiter, but claimed later by Christians. The plaque contains 
the actual heart of Maria Felice Peretti, the grand-niece of Pope Sixtus V and 
a supporter of the Capuchin order. 3. Crypt of the Skulls 4. Crypt of the 
Pelvises 5. Crypt of the Leg Bones and Thigh Bones 6. Crypt of the Three 
Skeletons: The center skeleton is enclosed in an oval, the symbol of life 
coming to birth. In its right hand it holds a scythe, symbol of death which 
cuts down everyone, like grass in a field, while its left hand holds the scales, 
symbolizing the good and evil deeds weighed by God when he judges the 
human soul.

* The Via Veneto is famous as it appears in Fellini’s classic La Dolce Vita but 
also because it houses the United States Embassy to Italy.



CHAPTER 2

Hymns for All Seasons
In 2017 Oregon Catholic Press (OCP) published the complete works of 
James Quinn, SJ under the title Hymns for all Seasons. This volume 
contains a total of 230 hymns and for the first time presents a definitive and 
accurate view of Fr. Quinn’s work and serves as a useful resource for 
parishes, composers and hymnologists.

Fr. Quinn is known more for his hymn writing than his valuable work with 
ICEL, the committee charged with English in the Liturgy, in the 1970’s. His 
approach to both genres, whether as texts to be sung as hymns, or texts to be 
used in the Holy Mass, was the same. He avoided phrases of complexity 
using economic texts which were bereft of verbosity and cliche.

James Quinn was born in Glasgow 1919, he was educated at a private Jesuit 
School in Glasgow continuing at Glasgow University attaining an MA in 
Classics. After leaving university he joined the Society of Jesus, continuing 
his studies at Heythrop College. After ordination he had many different 
assignments but had three different terms as parish priest of Sacred Heart in 
Edinburgh.

Quinn’s hymn writing career began as the Second Vatican Council ended. At 
that time Quinn used to assist at the parish of St. Joseph in Glasgow. It was 
the pastor there that encouraged him to write the hymns that would be 
needed in the vernacular. In his first wave of hymn writing in the late 60’s 
Quinn and his collaborators searched various Scottish hymnals for suitable 
tunes and began writing new hymns which used the older melodies.

Quinn’s philosophy regarding the writing and choice of hymns to be used for 
the Sacred Liturgy was simple he stated in one of his early works that “the 
doctrinal content of the hymns has been a constant care - they form a 
catechism in song.”

From 1969 to 1972 he was a translator and consultant for ICEL and then 
served on its advisory board until 1976. He wrote many articles, reviews and 
pamphlets on theological and doctrinal matters. He was the author of The 
Theology of the Eucharist (Mercier, Dublin 1973) Father Quinn went to his 
eternal reward on 8 April 2010 at the age of 90, after having spent the last 
ten years in a home for Alzheimer sufferers.

One of his greatest compositions is “Word of God, Come Down to Earth” set 
to the tune Liebster Jesu. Although currently not published in any popular 
music editions - it should be a staple of any serious parish choir.



CHAPTER 3

The Holy Souls in Purgatory
The Roman Martyrology for 2 November begins with these beautiful words, “Today 
we keep the commemoration of all the deceased faithful. After the Church as the 
loving Mother of all strove to honor with worthy solemnity all her children who 
already enjoy themselves in heaven, she seeks to aid those should who suffer in the 
place of purgation by her powerful intercession with the Lord and Bride Christ, so 
that as speedily as possible they may join the community of heaven’s citizens.”

On this day each priest has the right to celebrate Holy Mass three times, one of 
those Masses must be offered for the Holy Souls, another for the Holy Father’s 
intentions and the third intention can be freely chosen by the priest for which a 
stipend can be accepted. These conditions were established by the Bull of Benedict 
XV in 1915, Incruentum Altaris Sacrificium.

It is a grave duty of each of the faithful to pray for the dead. There are some 
indulgences which are especially important during the month of November. These 
are listed in the official Manual of Indulgences (Enchiridion Indulgentiarum).

On the eight days between 1-8 November of each year the Church grants a plenary 
indulgence that can be applied only to the souls in purgatory. The faithful can 
receive this indulgence each of the eight days to apply to a particular soul - a 
parent, spouse, relative, friend, or anyone even unknown.

On each day from Nov. 1-8 a person seeking the plenary indulgence for a soul must 
(1) “devoutly visit a cemetery and pray, if only mentally, for the departed; (2) on All 
Souls’ Day (or according to the ordinary, on the Sunday preceding it or following 
it…) devoutly visit a church or an oratory and recite an Our Father and the Creed.” 
There are a couple of other requirements that have to be fulfilled, too, which apply 
to any plenary indulgence. 

For these same dates, there is a partial indulgence (for example, maybe a person 
isn’t able to fulfill all the requirements for a plenary indulgence). Again, for these 
Nov. 1-8 days, it can be applied only to souls in purgatory and granted for (1) 
devoutly visiting a cemetery and at least mentally praying for the dead; (2) 
devoutly  reciting lauds or vespers from the Office of the Dead or the 
prayer, “Eternal rest grant unto them, O Lord, and let perpetual light shine upon 
them. May they rest in peace. Amen.”

Please encourage parish prayer for the Souls in Purgatory during the whole month 
of November.

Monument to Pope Benedict XV in St. Peter’s Basilica in Rome.



Stained glass by Powell & Sons c1900 in the east wall of the chancel of the parish 
church of St. John the Baptist in Berkswell in Warwickshire, England.

CHAPTER 4

Christ the King
The last Sunday of Ordinary Time or the Last Sunday of the Year as it sometimes 
referred to, is designated as the Solemnity of Our Lord Jesus Christ, King of the 
Universe. It is one of the solemnities of the Lord during Ordinary Time which are 
listed in the Roman Missal. The others are: The First Sunday after Pentecost 
which is the solemnity of the Most Holy Trinity; The Sunday after the Most Holy 
Trinity which is the Solemnity of Corpus Christi; and the Friday after the second 
Sunday after Pentecost which is the Solemnity of the Most Sacred Heart of Jesus.

The Feast was instituted on 11 December in 1925 by Pope Pius XI and was 
allocated in the pre-Vatican II calendar to the last Sunday in October. The 
purpose of the feast is to renew in the minds and hearts of the faithful the 
ancient concept of Christ as divine king who, enthroned at the right hand of the 
Father, will return at the end of time in might and majesty. It is true that in the 
liturgy’s sacred sanctuary this concept of Christ and his kingship have never lost 
luster, as it accompanies us through the Church’s year of grace.

Pope Pius XI instituted the feast with an encyclical entitled Quam Primas 
addressed to the bishops of the world. In the encyclical he says: “It is not 
necessary, Venerable Brethren, that We should explain to you at any length why 
We have decreed that this feast of the Kingship of Christ should be observed in 
addition to those other feasts in which his kingly dignity is already signified and 
celebrated. It will suffice to remark that although in all the feasts of our Lord the 
material object of worship is Christ, nevertheless their formal object is 
something quite distinct from his royal title and dignity. We have commanded its 
observance on a Sunday in order that not only the clergy may perform their duty 
by saying Mass and reciting the Office, but that the laity too, free from their daily 
tasks, may in a spirit of holy joy give ample testimony of their obedience and 
subjection to Christ. The last Sunday of October seemed the most convenient of 
all for this purpose, because it is at the end of the liturgical year, and thus the 
feast of the Kingship of Christ sets the crowning glory upon the mysteries of the 
life of Christ already commemorated during the year, and, before celebrating the 
triumph of all the Saints, we proclaim and extol the glory of him who triumphs in 
all the Saints and in all the Elect. Make it your duty and your task, Venerable 
Brethren, to see that sermons are preached to the people in every parish to teach 
them the meaning and the importance of this feast, that they may so order their 
lives as to be worthy of faithful and obedient subjects of the Divine King”.



CHAPTER 5

Archdiocesan Liturgical 
Handbook Training

On 3 June 2018, the Solemnity of Corpus Christi, the Archdiocese of Portland 
published its much anticipated, Liturgical Handbook. The Archdiocesan Liturgical 
Handbook (ALH), is intended to serve as a guide to a great many of the aspects of 
the liturgical life in the Archdiocese and its parishes.  

The document was designed to be used electronically, so that it could be updated at 
regular intervals and be easily searched. The abbreviations section is hyperlinked 
to the documents they refer to and thus they can be directly accessed if they exist 
online. The ALH is available in printed formats and a Kindle version from Amazon 
or as a free pdf from the Archdiocesan Divine Worship webpage.

The Handbook is intended in the first place for priests and deacons, but also for 
the consecrated and laity who are engaged in a great variety of roles in ensuring 
that the Church in our Archdiocese is true to herself – one, holy, catholic and 
apostolic, but also alive, praying, caring and by God’s grace spiritually growing. 

In page after page, the Archdiocesan Liturgical Handbook tries to steer a path that 
allows it to be to a degree a practical guide, and not simply a statement of the law, 
necessary as the law is. There are also elements of teaching and of spiritual 
inspiration. The documentation aims to be for the most part discrete and 
circumscribed, but there are enough references to provide in many cases at least a 
foothold for those moments when a person wants to follow up a thought. 

The Handbook sets a standard for best practice in the liturgical arts with constant 
reference to the current documents of the Church which relate to the celebration of 
the Sacraments, especially the Most Holy Eucharist. It is intended to be a living 
document which guides and steers the liturgical praxis within the Archdiocese.

Beginning in January of 2019 there will be a series of training sessions which 
introduce the ALH to the faithful. This overview of the Handbook will be presented  
by Msgr. Gerard O’Connor and is open to any parishioners who have an interest in 
the Sacred Liturgy and the celebration of Holy Mass. The presentation will give the 
faithful the reasons for the development of such a document, some of the liturgical 
principles which guide its implementation and preferred best practice in the 
Archdiocese of Portland. See opposite for more details.

https://www.amazon.com/dp/1719841543
https://www.amazon.com/dp/1719841543
https://archdpdx.org/divine-worship
https://archdpdx.org/divine-worship


CHAPTER 6 
Oratio Universalis - The Universal Prayer
The Roman Missal states that after the Gospel and homily and creed (if applicable): 
“Then follows the Universal Prayer (Oratio Universalis), that is the Prayer of the 
Faithful or Bidding Prayers.” These are the prayers which express the needs of the 
People of God gathered at prayer. 

These prayers were asked for by the Second Vatican Council. “Especially on Sundays 
and feasts of obligation there is to be restored, after the Gospel and the homily, “the 
common prayer” or “the prayer of the faithful”. By this prayer, in which the people 
are to take part, intercession will be made for holy Church, for the civil authorities, 
for those oppressed by various needs, for all mankind, and for the salvation of the 
entire world.” [Sacrosanctum Concilium 53]

In the Universal Prayer or Prayer of the Faithful, the people respond in some sense to 
the Word of God which they have received in faith and, exercising the office of their 
baptismal Priesthood, offer prayers to God for the salvation of all. It is desirable that 
there usually be such a form of prayer in Masses celebrated with the people, so that 
petitions may be offered for holy Church, for those who govern with authority over 
us, for those weighed down by various needs, for all humanity, and for the salvation 
of the whole world. [GIRM 60]

For the Prayer of the Faithful, the intentions are announced from the ambo or from 
another suitable place, by the deacon, cantor, lector, or one of the lay faithful. It is for 
the priest celebrant to direct this prayer from the chair. He himself begins it with a 
brief introduction, by which he invites the faithful to pray, and likewise he concludes 
it with a prayer.

The intentions announced should be few in number and not needlessly multiplied. 
They should be sober, composed freely but prudently, succinct, and they should 
express the prayer of the entire community.

In the Prayer of the Faithful, as a rule, the series of intentions is to be:
a. For the needs of the Church.
b. For public authorities and the salvation of the whole world.
c. For those burdened by any kind of difficulty.
d. For the local community.
e. For the dead.

Nevertheless, in a particular celebration, such as confirmation, marriage, or a funeral,
the series of intentions may reflect more closely the particular occasion.

If a deacon is present he “announces the intentions of the Universal Prayer.” [GIRM 

In Appendix V of the Roman Missal there are eleven “Examples of Formularies for the 
Universal Prayer.”  These examples are worth reviewing especially if one feels that the 
current parish prayers of the faithful have moved into the realm of specific and no longer 
express the universal nature of these prayers. The examples have some general 
formularies, some for the major seasons, and one for the dead. The language used is 
sober and succinct and these examples offer some different responses for the people. 
These examples include an introduction for the priest and a concluding prayer.

With regard to responses by the people the uniform ending of each prayer should guide 
the people as to when to respond, the reader raising a hand at this point seems somewhat 
superfluous and should be avoided.

The third instruction on the implementation of the Constitution on the Liturgy of Second 
Vatican Council states: “The general intercessions in addition to the intentions for the 
Church, the world, and those in need may properly include one pertinent to the local 
community. That will forestall adding intentions to Eucharistic Prayer I (Roman Canon) 
in the commemorations of the living and the dead. Intentions for the general 
intercessions are to be prepared and written out beforehand and in a form consistent 
with the genre of the prayer. The reading of the intentions may be assigned to one or 
more of those present at the liturgy. Used intelligently, these faculties afford such broad 
options that there is no reason for resorting to individualistic creations. Accordingly 
priests are instructed to prepare their celebrations with their mind on the actual 
circumstances and the spiritual needs of the people and with faithful adherence to the 
limits set by the General Instruction of the Roman Missal.” [Liturgicae Instaurationes, 
2g]



CHAPTER 7

The Regulation of the Sacred Liturgy

The regulation of the Sacred Liturgy depends solely on the authority of the Church, which 
rests specifically with the Apostolic See and, according to the norms of law, with the 
Bishop. The Roman Pontiff, “the Vicar of Christ and the Pastor of the universal Church on 
earth, by virtue of his supreme office enjoys full, immediate and universal ordinary power, 
which he may always freely exercise”, also by means of communication with the pastors 
and with the members of the flock.

“It pertains to the Apostolic See to regulate the Sacred Liturgy of the universal Church, to 
publish the liturgical books and to grant the recognitio for their translation into 
vernacular languages, as well as to ensure that the liturgical regulations, especially those 
governing the celebration of the most exalted celebration of the Sacrifice of the Mass, are 
everywhere faithfully observed”.

“The Congregation for Divine Worship and the Discipline of the Sacraments attends to 
those matters that pertain to the Apostolic See as regards the regulation and promotion of 
the Sacred Liturgy, and especially the Sacraments, with due regard for the competence of 
the Congregation for the Doctrine of the Faith. It fosters and enforces sacramental 
discipline, especially as regards their validity and their licit celebration”. Finally, it 
“carefully seeks to ensure that the liturgical regulations are observed with precision, and 
that abuses are prevented or eliminated whenever they are detected”[37]. In this regard, 
according to the tradition of the universal Church, pre-eminent solicitude is accorded the 
celebration of Holy Mass, and also to the worship that is given to the Holy Eucharist even 
outside Mass.

Christ’s faithful have the right that ecclesiastical authority should fully and efficaciously 
regulate the Sacred Liturgy lest it should ever seem to be “anyone’s private property, 
whether of the celebrant or of the community in which the mysteries are celebrated.

The diocesan Bishop, the first steward of the mysteries of God in the particular Church 
entrusted to him, is the moderator, promoter and guardian of her whole liturgical life. For 
“the Bishop, endowed with the fullness of the Sacrament of Order, is ‘the steward of the 
grace of the high Priesthood’, especially in the Eucharist which he either himself offers or 
causes to be offered, by which the Church continually lives and grows”.

Indeed, the pre-eminent manifestation of the Church is found whenever the rites of Mass 
are celebrated, especially in the Cathedral Church, “with the full and active participation of 
the entire holy People of God, joined in one act of prayer, at one altar at which the Bishop 
presides”, surrounded by his presbyterate with the Deacons and ministers.[43] 
Furthermore, “every lawful celebration of the Eucharist is directed by the Bishop, to whom 
is entrusted the office of presenting the worship of the Christian religion to the Divine 
Majesty and ordering it according to the precepts of the Lord and the laws of the Church, 
further specified by his own particular judgement for the Diocese”

- Redemptionis Sacramentum 14-20

It pertains to the diocesan Bishop, then, “within the limits of his competence, to set forth 
liturgical norms in his Diocese, by which all are bound”. Still, the Bishop must take care not to 
allow the removal of that liberty foreseen by the norms of the liturgical books so that the 
celebration may be adapted in an intelligent manner to the Church building, or to the group 
of the faithful who are present, or to particular pastoral circumstances in such a way that the 
universal sacred rite is truly accommodated to human understanding.

The Bishop governs the particular Church entrusted to him and it is his task to regulate, to 
direct, to encourage, and sometimes also to reprove; this is a sacred task that he has received 
through episcopal Ordination, which he fulfills in order to build up his flock in truth and 
holiness. He should elucidate the inherent meaning of the rites and the liturgical texts, and 
nourish the spirit of the Liturgy in the Priests, Deacons and lay faithful so that they are all led 
to the active and fruitful celebration of the Eucharist, and in like manner he should take care 
to ensure that the whole body of the Church is able to grow in the same understanding, in the 
unity of charity, in the diocese, in the nation and in the world.

The faithful “should cling to the Bishop as the Church does to Jesus Christ, and as Jesus Christ 
does to the Father, so that all may be in harmonious unity, and that they may abound to the 
glory of God”. All, including members of Institutes of consecrated life and Societies of 
apostolic life as well as those of all ecclesial associations and movements of any kind, are 
subject to the authority of the diocesan Bishop in all liturgical matters, apart from rights that 
have been legitimately conceded. To the diocesan Bishop therefore falls the right and duty of 
overseeing and attending to Churches and oratories in his territory in regard to liturgical 
matters, and this is true also of those which are founded by members of the above-mentioned 
institutes or under their direction, provided that the faithful are accustomed to frequent them.

- Redemptionis Sacramentum 21-23

http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop
http://www.almy.com/HotSpotPage.aspx?HotSpot=aop


CHAPTER 8
Signs and Symbols, Words and Actions
The Conciliar Constitution Sacrosanctum Concilium defines sacred liturgy as “the 
exercise of the priestly function (munus) of Jesus Christ”, in which “the 
sanctification of man is signified through sensible signs and realized in the manner 
proper to each one of them” (n. 7). In the sacramental life of the Church, the 
“treasure hidden in the field”, of which Jesus speaks in the Gospel parable 
(Matthew 13:44), is made perceptible to the faithful through sacred signs. Whereas 
the essential elements of the sacraments – called form and matter in the 
terminology of Scholastic theology – are distinguished by a stupendous humility 
and simplicity, the liturgy, in as much as sacred action, surrounds them with rites 
and ceremonies that illustrate and make one understand better the great reality of 
the mystery. Thus a translation takes place into sensible elements and hence more 
accessible to human knowledge, so that the Christian community, “sacris 
actionibus erudita – instructed by the sacred actions”, as an ancient prayer of the 
Sacramentario Gregoriano says [MG1] (cf. Missale Romanum, 1962, Collect of 
the Saturday after the First Sunday of the Passion), is disposed to receive divine 
grace.

Expressed in the fact that the sacramental celebration is “woven from signs and 
symbols”, is “the divine pedagogy of salvation” (Catechism of the Catholic Church 
[CCC], n. 1145), already enunciated in an eloquent way by the Council of Trent. 
Recognizing that “human nature is such that it does not come easily to meditation 
of divine things without external devices”, the Church “uses lights, incense, 
vestments and many other elements transmitted by the Apostolic teaching and 
tradition, which put[MG2] in evidence the majesty of such a great Sacrifice [the 
Holy Mass], and the minds of the faithful are attracted by these visible signs of 
religion and piety, to the contemplation of lofty things, which are hidden in this 
Sacrifice” (Council of Trent, Session XXII, 1562, Doctrina de ss. Missae Sacrificio, 
c. 5, DS 1746).

Expressed in this reality is an anthropological need: “As a social being, man needs 
signs and symbols to communicate with others, through language, gestures, and 
actions. The same holds true for his relationship with God” (CCC, n. 1146). The 
symbols and signs in the liturgical celebration belong to those material aspects that 
cannot be neglected. Man, a creature composed of soul and body, needs to use 
material things also in divine worship, because he is obliged to reach the spiritual 
realities through sensible signs. The internal expression of the soul, if it is genuine, 
seeks at the same time an external physical manifestation and, vice versa, the inner 
life is sustained by external acts, liturgical acts.

Each month we publish an extract from various studies commissioned by the Pontifical Office 
of Liturgical Celebrations under the guidance of Msgr. Guido Marini, which will be of interest 
to those who are concerned with Sacred Liturgy.

The first reader to name the Papal Master of Ceremonies hidden behind the candle-sticks will win a copy 
of the classic spiritual work by Charles Enzler - My Other Self. Answers please to 
amvandyke@archdpdx.org.

Many of the signs, as the gestures of prayer (open arms, joined hands, kneeling, going in 
procession, etc.), belong to the common heritage of humanity, as the different religious 
traditions attest. “The liturgy of the Church presupposes, integrates and sanctifies 
elements from creation and human culture, conferring on them the dignity of the signs of 
grace, of the new creation in Jesus Christ” (CCC, n. 1149).

In so far as the liturgy has its own language, which is expressed also in the signs and 
symbols, the understanding is no longer just intellectual but involves man totally, 
including his imagination, memory and, in a certain way, all five senses. Hence, the 
importance of the word must not be neglected: Word of God proclaimed in the 
sacramental celebration and word of faith that responds to it. Already Saint Augustine of 
Hippo highlighted that the “efficient cause” of the sacrament, namely that which makes 
of a material element the sign of a spiritual reality and adds to such an element the gift of 
divine grace, is the word of blessing made in the name of Christ by the minister of the 
Church. As the great Doctor of the Church writes in regard to Baptism: “Take away the 
word, and the water is neither more nor less than water. The word is added to the 
element, and there results the Sacrament (Accedit verbum ad elementum et fit 
Sacramentum)” (In Iohannis Evangelium tractatus, 80, 3).
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