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Introduction

Welcome to the sixth Monthly Newsletter of the Office of Divine Worship of the Archdiocese 
of Portland in Oregon. We hope to provide news with regard to liturgical topics and events of 
interest to those in the Archdiocese who have a pastoral role that involves the Sacred Liturgy. 
The hope is that the priests of the Archdiocese will take a glance at this newsletter and share it 
with those in their parishes that are interested in the Sacred Liturgy. This Newsletter will be 
eventually available as an iBook through iTunes but for now it will be available in pdf format 
on the Archdiocesan website. It will also be included in the weekly priests’ mailing. If you 
would like to be emailed a copy of this newsletter as soon as it is published please send your 
email address to Anne Marie Van Dyke at amvandyke@archdpdx.org just put DWNL in the 
subject field and we will add you to the mailing list.

We are pleased to announce that Chris Hart, the Liturgy Coordinator at St. Joseph’s in 
Roseburg, Oregon is the winner of the competition in last month’s newsletter. The correct 
answer was that the vimps belonged to H.E. Sean Cardinal O’Malley the Archbishop of 
Boston, MA.

If you have a topic that you would like to see explained or addressed in this newsletter please 
feel free to email this office and we will try to answer your questions and treat topics that 
interest you and perhaps others who are concerned with Sacred Liturgy in the Archdiocese. 

mailto:amvandyke@archdpdx.org
mailto:amvandyke@archdpdx.org
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CHAPTER 1
Sacrarium - The Sacristy Sink

The sacrarium is a special sink which drains directly into the earth and 
not through the general sewer system. The sacrarium is now usually 
found in a church’s sacristy, the room where sacred vessels and 
vestments are kept. However, in previous days, the sacrarium could be 
found near the altar, or attached to the altar itself. Sometimes it was 
simply a removable basin, so that the water in it could later be poured 
out on the ground.

The sacrarium is meant to be used for washing — especially of the 
sacred vessels and altar cloths, as well as to receive the water that has 
been used for ablutions (washing of hands). It is for water — not for 
anything else. The normal plumbed sink serves for all other sacristy 
needs.

So, if the consecrated wine, the Precious Blood of Christ, is spilled and 
blotted up with a cloth, that cloth is first rinsed in the sacrarium. Only 
after that can it be washed in a regular manner. The sacrarium can also 
be used to dispose of holy water. However, it is never used to dispose of 
consecrated wine, the Blood of Christ. That consecrated wine must be 
consumed entirely and the vessels — both the chalice and anything 
holding the sacred host — purified (rinsed with water that is also 
consumed by the priest or deacon). Only after such purification may 
the sacred vessels be cleansed (different from purified) in water and 
perhaps a mild detergent.

It is against church law (canon 1367) to pour the blood of Christ down 
a sink of any sort. In fact, if someone does this — knowing that it is 
against church law — they are automatically excommunicated. Only 
the Holy See can lift such an excommunication. A priest who 
knowingly pours out the sacred wine may even be laicized for the 
offense. (Remember, someone who does this accidentally or 
unknowingly is not automatically excommunicated.)

All linens that are used at the altar should be rinsed in water before they are 
washed in a normal fashion. This water which they are rinsed in should be then 
poured out into the sacrarium. Some sacrariums have a lock on them - this is to 
ensure that the sacrarium is only used for the purification and cleaning of items 
used for the Sacred Liturgy. 

There are some rare instances where a sacred host may become so defiled that 
it cannot be consumed — normally a host that is dropped or broken is still to be 
consumed by someone. It is not ever thrown away. It is, after all, Christ’s body. 
But if a consecrated host cannot be consumed, it may be thoroughly dissolved 
in the sacrarium. Since this takes time, the sacrarium’s drain may have a cover 
and a lock, so that the dissolving host is not disturbed. Once that host is 
dissolved, it is believed that the sacred presence of Christ is gone. Only then can 
the water be drained down the sacrarium’s pipe into the ground. Usually 
however this process is achieved by placing such a host in a water filled 
container in the tabernacle itself. 

The General Instruction of the Roman Missal states: “The practice is to be kept 
of building a sacrarium in the sacristy, into which is poured the water from the 
purification of sacred vessels and linens.” [334]



CHAPTER 2

Commissioning of Extraordinary 
Ministers of Holy Communion

On the Feast of Corpus Christi this year (3 June), the Archdiocese, 
in accordance with the norms of the Universal Church will 
commission all of its extraordinary ministers of Holy Communion. 
This commissioning will take place in the various parishes 
throughout the Archdiocese and there will be also be a special 
commissioning by the Archbishop at the Cathedral for some 
representative parishes.

The extraordinary ministers of Holy Communion will be 
commissioned during the celebration of Holy Mass and according 
to the formula contained in the Book of Blessings [Chp. 63]. Each 
extraordinary minister will be commissioned for a period of three 
years at the recommendation of his/her proper pastor. This 
commissioning may be renewed at the end of the period.

In preparation for this commissioning the Archdiocese is 
providing training for these extraordinary ministers. Each parish 
can arrange for their EMHCs to attend an Archdiocesan Training 
or the parish priest can provide a training of his own choice. It is 
hoped that all those wishing to be commissioned on 3 June will 
have attended some training session provided by either the parish 
of the Archdiocese.

Those commissioned will be registered by the Office of Divine 
Worship and will be issued a certificate signed by the Archbishop 
attesting to their faculty to distribute Holy Communion whenever 
necessary for the pastoral benefit of the faithful in the absence of 
an Ordinary minister.

Over 300 attendees at a recent Archdiocesan Training for Extraordinary 
Ministers of Holy Communion at St. Matthew’s Parish in Hillsboro, OR. 
Training for EMHCs is taking place throughout the Archdiocese in preparation 
for the commissioning on the Feast of Corpus Christi, Sunday 3 June 2018.  

As part of the Archdiocesan Training each attendee will receive a copy 
of the Vademecum which contains, the Archdiocesan Norms for 
EMHCs together with certain considerations for those who minister to 
the homebound. This Vademecum also contains the Ordinary Rite of 
Communion of the Sick and the Short Rite of Communion to the Sick.

“The faithful who are extraordinary ministers of Holy Communion 
must be persons whose good qualities of Christian life, faith, and 
morals recommend them. Let them strive to be worthy of this great 
office, foster their own devotion to the eucharist, and show an example 
to the rest of the faithful by their own devotion and reverence toward 
the most august sacrament of the altar. No one is to be chosen whose 
appointment the faithful might find disquieting.” [Immensae Caritatis, VI]



CHAPTER 3

Liturgical Books Update

The following information has been 
provided by the the Federation of 
Diocesan Liturgical Commissions. Of 
most interest is perhaps the status of the 
imminent Misal Romano. 

Misal Romano, Tercera Edición 

• The text and music is in the hands of the publishers 
and it is on track to be delivered May 1. 

• It may first be used on Pentecost -- May 20, 2018. 
• This edition must be used in the dioceses of the 

United States on the First Sunday of Advent – 
December 2, 2018. 

• It will be published by Catholic Book, The Liturgical 
Press, and Magnificat. 

• A lot of music has been added to the text, equal to the 
English edition. 

• The Bishops’ Committee on Divine Worship has 
asked that all publishers coordinate the page turns 
within the Eucharistic Prayers. 



At the January Board meeting, Father Andrew Menke, Executive 
Director of the Secretariat for Divine Worship, provided an update on 
the status of the liturgical books. The following notes are provided by 
FDLC; they have been reviewed by Fr. Menke.

Rite of Exorcism 

• The ritual text has been printed by USCCB Publishing. It is being 
sold to bishops only. 

• The small prayer book, based on its appendix, sold out of its first run. 

• The Spanish version of the little prayer book is coming soon. 

• A draft of a Pastoral Directory on exorcism is expected in November 
2018. Diocesan exorcists are writing it and offering helpful guidelines 
for parish clergy. It will provide pastoral advice, including how to tell 
when circumstances warrant the use of the major exorcism. 

Book of the Chair 

• The Vatican has asked that this be renamed “Excerpts from the 
Roman Missal.” 

• It has a more convenient, manageable size. 

• It is available now from several publishers -- Catholic Book 
Publishing, The Liturgical Press, World Library Publications, and 
Magnificat. 

Order of Dedication of a Church and an Altar 

• The USCCB has just received approval for the revised translation of 
the RDCA, approved by the U.S. bishops in November 2013. 

• This is the first text we have received back from the Congregation for 
Divine Worship and Discipline of the Sacraments since Pope Francis 
promulgated Magnum principium. Indeed, the decree had the word 
confirmatio instead of recognitio. 

• The CDWDS gave several suggestions about possible modifications, 
but allowed more decision-making on the local level. 

• It will have a fair amount of music in it -- mostly psalms, antiphons 
and chants. 

• USCCB will probably be the sole publisher; it should be ready this 
year. 

Order of Blessing and Consecration of Oils 

• It was hoped that we could make it available before Palm Sunday 
2018, but the official text has not yet arrived. 

• In the short term, the Secretariat may publish it as a fascicle. It will 
most likely be included in a revised Pontifical eventually. 

• The complete ritual will be found in an appendix of the Misal 
Romano. 

• The prayers for the Reception of the Holy Oils -- an optional rite at 
the parish on Holy Thursday evening -- are available on the USCCB 
website [and have been reprinted in the Liturgy Preparation Aid 
recently sent from the FDLC]. 

OTHER TEXTS STILL AT THE VATICAN 

• Supplement to the Breviary 

• Spanish-language Book of Blessings –Bendicional. The first five parts 
are common to the Spanish-speaking world. Part six (sexta parta; 
approved November 2016) contains the texts as found in the US 
adaptations to the Book of Blessings (1989). 

• Mass Formulary for St. Kateri Tekakwitha 

ORDER OF BAPTISM FOR CHILDREN 

• A new translation of the Order of Baptism for Children was approved 
by the USCCB in November 2017. There was not much comment 
from the floor and it passed easily. 

• There are no real significant changes; just a new translation. 

• It will line up nicely with the Spanish version we already have (Ritual 
para el bautismo de los niños) 
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• U.S. Adaptations – An appendix has been added with rubrics for 
Baptism within Mass. This drew upon texts out of The Order of 
Baptism for Children as well as The Roman Missal. This addition 
may be subject to a recognitio. Most of the rest is subject to a 
confirmatio. 

• The “white book” (the text that was approved in November) was sent 
to Rome in early February. 

• All USA adaptations from the 1969 edition were retained. 

LITURGY OF THE HOURS 

• The bishops will most likely vote on a first section of a new 
translation of the Liturgy of the Hours in June 2018. 

• It will include intercessions and the antiphons for the Benedictus and 
Magnificat for the entire year. 

• Hymns will not be considered for now; will look at hymns as one 
piece. Hymns are metrical but not rhyming. ICEL had not translated 
them all. The bishops may add an appendix of hymns familiar to USA 
worshippers. It’s the privilege of the conference to choose the hymns. 

• A proposed schedule of USCCB votes on ICEL texts -- June and 
November 2018, November 2019, and perhaps another vote on US 
propers and adaptations. Depending on whether the schedule can be 
maintained, the USCCB approval of the entire text might be 
completed by 2020. 

• American adaptations are possible, but have not been discussed yet. 

ORDER OF CHRISTIAN INITIATION OF ADULTS 

• The Bishops should receive the final draft this year from ICEL. 

• Comments will come back from bishops worldwide (all English-
speaking conferences). 

• National Statutes for the Catechumenate will be examined at the 
same time as the new translation. 

• A task force began meeting in January to begin to examine the 
National Statutes and will bear in mind submissions from FDLC in 
Lombard 2014. It is a multi-disciplinary task force from the USCCB 
offices of Divine Worship, Catechesis and Evangelization, and 
Canonical Affairs. 

LECCIONARIO 

• The USCCB now owns rights to a new Spanish translation of the 
Bible and a review process will begin soon with an emphasis on 
checking for consistency and clarity. This Bible would then be the 
basis for a Spanish-language Lectionary for the US. It will certainly 
take several years to complete the review and to prepare the 
Lectionary. 
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We will regularly update the status of the Liturgical Books 
in preparation both at the Vatican and at the USCCB.



CHAPTER 4

The Veiling of Statues

Towards the end of Lent you may notice purple cloths draped over the 
crucifixes, statues, and saint images at your parish. In some churches, 
these items may be  removed from the sanctuary altogether. This old 
custom of veiling religious images is a way of focusing on the 
penitential aspect of this liturgical season. It reminds us in a visual way 
that our faith in all its glory is made possible only through the work of 
Christ in his suffering and death on the cross. When we  cover or 
remove these holy and sacred images that we are so accustomed to, we 
are starkly confronted and reminded  in a poignant way of all that 
Christ has won for us.

The tradition is often practiced during the last two weeks before 
Easter, starting on Passion Sunday (now called the fifth Sunday of 
Lent) and ending on Good Friday. This time period is known on the old 
liturgical calendar as Passiontide. Even though this period is no longer 
officially called by this name, the tradition is still practiced in many 
places and has seen a resurgence in the United States in these years 
since the Third Edition of the Roman Missal.

The veiling the crosses and religious images in the penitential color of 
Lent is a beautiful custom that helps us to reflect on the deeper 
theological meaning of the liturgical season. The crucifixes in the 
church together with the statues are veiled before the celebration of the 
Masses on the 5th Sunday of Lent (which was traditionally called 
Passion Sunday.) Crucifixes are revealed after the Passion service on 
Good Friday. The rest of the statues are revealed in preparation for the 
Easter Vigil. In this dramatic unveiling, the  holy  images are again 
revealed for the Easter Vigil to mark the end of the penitential season. 
The joy of the Easter season and the hope of the Resurrection then 
comes to the forefront.

The custom of veiling the images during the last two weeks of Lent hails 
from the former liturgical calendar in which the Passion was read on the 
Fifth Sunday of Lent (hence called “Passion Sunday”) as well as on Palm 
Sunday, Tuesday and Wednesday of Holy Week, and Good Friday. For 
this reason the period following the Fifth Sunday of Lent was called 
Passiontide. A remnant of this custom is the obligatory use of the first 
Preface of the Lord's Passion during the Fifth Week of Lent. 

As Monsignor Elliott remarks, "The custom of veiling crosses and 
images ... has much to commend it in terms of religious psychology, 
because it helps us to concentrate on the great essentials of Christ's work of 
Redemption." 

Although this is true, the historical origin of this practice lies elsewhere. It 
probably derives from a custom, noted in Germany from the ninth 
century, of extending a large cloth before the altar from the beginning of 
Lent. This cloth, called the "Hungertuch" (hunger cloth), hid the altar 
entirely from the faithful during Lent and was not removed until during 
the reading of the Passion on Holy Wednesday at the words “the veil of the 
temple was rent in two.”

the Tradition of Veiling Statues During Passiontide



CHAPTER 5
The Placement of the Tabernacle

The General Instruction of the Roman Missal states with regard to the 
reservation of the Most Holy Eucharist that: “In accordance with the 
structure of each church and legitimate local customs, the Most 
Blessed Sacrament should be reserved in a tabernacle in a part of the 
church that is truly noble, prominent, readily visible, beautifully 
decorated, and suitable for prayer.” [314]

Traditionally the tabernacle was always placed on the high altar in 
most parish churches in the centre of the sanctuary. After the reforms 
of Vatican II there was a trend to remove the tabernacle from the 
sanctuary so as to emphasize the sacred action of the Mass and a focus 
on the altar. The trend became so prevalent that even if the tabernacle 
was not moved out of the sanctuary it was often awkwardly placed 
away from the center of the sanctuary. Sometimes placed in a position 
which was neither noble or prominent the tabernacle’s importance 
waned as did devotion to the Blessed Sacrament.

In the last few years many churches have tried to reposition the 
tabernacle in their churches so as to be in compliance with the 
direction of the GIRM. It makes eminent sense that in most parish 
churches where prayer and devotions outside the times of Mass are 
encouraged, that the tabernacle takes pride of place in the architectural 
structure of the church. Some bishops in the United States have 
mandated that all tabernacles in their diocesan parish churches be 
returned to the center of the sanctuary.

The GIRM states that: “Consequently, it is preferable that the 
tabernacle be located, according to the judgment of the diocesan 
Bishop,
a. Either in the sanctuary, apart from the altar of celebration, in a form and place 

more appropriate, not excluding on an old altar no longer used for celebration
b. Or even in some chapel suitable for the faithful’s private adoration and prayer 

and organically connected to the church and readily visible to the Christian 
faithful.”

Pope Benedict XVI in his 2007 Apostolic Exhortation, Sacramentum 
Caritatis wrote regarding the location of the tabernacle:

“In considering the importance of eucharistic reservation and adoration, and reverence 
for the sacrament of Christ's sacrifice, the Synod of Bishops also discussed the question 
of the proper placement of the tabernacle in our churches. The correct positioning of the 
tabernacle contributes to the recognition of Christ’s real presence in the Blessed 
Sacrament. Therefore, the place where the eucharistic species are reserved, marked by a 
sanctuary lamp, should be readily visible to everyone entering the church. It is therefore 
necessary to take into account the building’s architecture: in churches which do not have 
a Blessed Sacrament chapel, and where the high altar with its tabernacle is still in place, 
it is appropriate to continue to use this structure for the reservation and adoration of the 
Eucharist, taking care not to place the celebrant's chair in front of it. In new churches, it 
is good to position the Blessed Sacrament chapel close to the sanctuary; where this is 
not possible, it is preferable to locate the tabernacle in the sanctuary, in a 
sufficiently elevated place, at the centre of the apse area, or in another 
place where it will be equally conspicuous. Attention to these considerations will 
lend dignity to the tabernacle, which must always be cared for, also from an artistic 
standpoint. Obviously it is necessary to follow the provisions of the General Instruction 
of the Roman Missal in this regard. In any event, final judgment on these matters 
belongs to the Diocesan Bishop.” [69]



CHAPTER 6

Divine Mercy Sunday
The devotion of Divine Mercy was actively promoted by Pope 
John Paul II. On April 30, 2000, the Canonization of Sr. 
Faustina Kowalska took place and the Sunday after Easter was 
officially designated as the Sunday of the Divine Mercy 
(Dominica II Paschae seu de divina misericordia) in the 
General Roman Calendar. On April 22, 2001, which was one 
year after establishing Divine Mercy Sunday, Pope John Paul 
II re-emphasized its message in the resurrection context of 
Easter: “Jesus said to St. Faustina one day: ‘Humanity will 
never find peace until it turns with trust to Divine Mercy’. 
Divine Mercy! This is the Easter gift that the Church receives 
from the risen Christ and offers to humanity.”

The devotion to Divine Mercy Sunday grew rapidly after its 
designation by Pope John Paul II and is now widely 
celebrated by Catholics throughout the world. The Divine 
Mercy image is often carried in processions on Divine Mercy 
Sunday, and is placed in a location in the church so that it can 
be venerated by those who attended the Mass and devotions.

The liturgical celebration of Divine Mercy Sunday reflects the 
devotional elements of Divine Mercy – the first prayer of that 
Mass beginning with:

Heavenly Father and God of Mercy, We no longer look for 
Jesus among the dead, for He is alive and has become the 
Lord of Life.

This opening prayer refers to Divine Mercy as the key element 
in the plan of God for salvation and emphasizes the belief that 
it was through mercy that God gave his only son for the 
redemption of mankind, after the fall of Adam.

Devotion to Divine Mercy was a foundation in the life of John 
Paul II, who died in April 2005 on the vigil of Divine Mercy 
Sunday, was himself beatified on Divine Mercy Sunday, May 
1, 2011, by Pope Benedict XVI, and was canonized on Divine 
Mercy Sunday, April 27, 2014, by Pope Francis.

Divine Mercy Sunday is the Sunday after Easter Sunday (8 April 2018) 
and is usually observed by a special liturgy on that afternoon often 
occurring at 3:00pm (the hour of Mercy) accompanied with the 
celebration of the Sacrament of Penance.

In June 2002, John Paul II granted indulgences to Catholics who recite 
specific prayers on that day, which were then formally decreed by the 
Apostolic Penitentiary. Priests are encouraged on that day to lead the 
prayers in honor of Divine Mercy, inform the parishioners about the 
Divine Mercy devotions, and to hear confessions. Many parishes will 
provide these devotions on Divine Mercy Sunday those who cannot are 
asked to refer their parishioners to the celebrations that will take place 
at the Cathedral of the Immaculate Conception in Portland.

There will be a Holy Hour from 2:30-3:30pm lead by Archbishop 
Sample with the chanting of the Divine Mercy chaplet at 3:00pm. There 
will be continuous confessions from 2:00pm until 4:00pm.



CHAPTER 7

The Processional Cross
Recently the Office of Divine Worship was asked if during the use of a 
processional cross in the presence of the Archbishop the corpus on the 
cross should face the Archbishop or the direction of the procession.

This interesting question prompted some research into the tradition of 
the processional cross used by archbishops and even popes. Until the 
reform of the Ceremonial of Bishops by Pope Paul VI in 1968 the 
episcopal rites called for a processional cross only used by 
Metropolitan Archbishops and the Pope himself. This cross is different 
from the standard processional cross in that it has the double 
horizontal bar as can be seen in the photo opposite. The old 
ceremonies called for this cross used in addition to the processional 
cross which would lead the procession. This metropolitan cross would 
be carried by an acolyte directly before the Archbishop and the corpus 
on the cross would face the Archbishop and not the direction of the 
procession. This was to aid the recollection of the Archbishop as he 
approached the altar. The old rites say that ‘between the cross and the 
archbishop no one should intervene’ and that this cross is not used at 
Tenebrae or on Good Friday.

In 1968 Paul VI issued an instruction (Pontificalis ritus) which 
simplified “the pontifical rites and insignia”. This documents states: 
“Only a single cross is to be carried in a procession, to increase the 
dignity of the cross and its veneration. If an archbishop is present, the 
cross will be the archiepiscopal cross, to be carried at the head of the 
procession, with the image of Christ crucified facing forward.”

The current Ceremonial of Bishops states: “Once an archbishop has 
received the pallium, the archiepiscopal cross is carried when he goes 
to a church to celebrate any service of the liturgy.” It continues that the 
procession begins with the “censer bearer followed by an acolyte 
carrying the cross, with the image facing front, between seven other 
acolytes, or at least two, carrying candlesticks with lighted candles.”

An example of a Metropolitan Processional Cross



CHAPTER 8
Why the Liturgy? What Does 
‘Liturgy’ Mean?  

In Part One of the Catechism of the Catholic Church, the profession of 
faith is followed by the explanation of the sacramental life, in which 
Christ is present and acts, and continues building his Church. In fact, if 
the figure of Christ did not stand out in the liturgy, who is its principle 
and is really present to make it valid, we would not have the Christian 
liturgy, which depends completely on the Lord and is sustained by his 
presence.

Hence, there is an intrinsic relationship between faith and liturgy; both 
are intimately united. In reality, without the liturgy and the sacraments, 
the profession of faith would not be efficacious, as it would lack the grace 
that sustains Christians' witness. “On the other hand, the liturgical action 
can never be considered generically, prescinding from the mystery of 
faith. Our faith and the eucharistic liturgy both have their source in the 
same event: Christ's gift of himself in the Paschal Mystery.” (Benedict 
XVI, Sacramentum Caritatis, 34).

If we open Part Two of the Catechism we read that the word “liturgy” 
originally meant “service in the name of/on behalf of the people.” In 
Christian tradition it means the participation of the People of God in “the 
work of God” (CCC, 1069).

What is this work of God in which we participate? The Catechism’s 
answer is clear and enables us to discover the profound connection that 
exists between faith and liturgy: “In the Symbol of the faith the Church 
confesses the mystery of the Holy Trinity and of the plan of God's good 
pleasure (Ephesians 1:9) for all creation: the Father accomplishes the 
'mystery of his will' by giving his beloved Son and his Holy Spirit for the 
salvation of the world and for the glory of his name” (CCC, 1066).

Each month we publish an extract from various studies commissioned by the Pontifical Office 
of Liturgical Celebrations under the guidance of Msgr. Guido Marini, which will be of interest 
to those who are concerned with Sacred Liturgy.

In fact, “in redeeming mankind and giving perfect glory to God,” Christ the Lord 
“accomplished this work principally by the Paschal mystery of his blessed Passion, 
Resurrection from the dead and glorious Ascension” (CCC, 1067). It is the Mystery of 
Christ that the Church “proclaims and celebrates in her liturgy so that the faithful may live 
from it and bear witness to it in the world” (CCC, 1068).

The “work of our redemption is accomplished” through the liturgy (Vatican Council II, 
Sacramentum Caritatis, 2). As he was sent by the Father, so Christ sent the Apostles to 
proclaim the redemption and “to carry out the work of salvation they were proclaiming, 
through the sacrifice and the sacraments, around which the whole of liturgical life 
turns” (ibidem, 6).

We see, thus, that the Catechism synthesizes the work of Christ, in the Paschal mystery, 
which is its essential nucleus. And the nexus with the liturgy is obvious as, “through the 
liturgy Christ, our redeemer and high priest, continues the work of our redemption in, 
with and through his Church” (CCC, 1069).Thus, this “work of Jesus Christ,” the perfect 
glorification of God and sanctification of men, is the true content of the liturgy.

Commentary on Nos. 1066-1070 of the Catechism


