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Introduction

Welcome to the fifth Monthly Newsletter of the Office of Divine Worship of the Archdiocese of 
Portland in Oregon. We hope to provide news with regard to liturgical topics and events of 
interest to those in the Archdiocese who have a pastoral role that involves the Sacred Liturgy. 
The hope is that the priests of the Archdiocese will take a glance at this newsletter and share it 
with those in their parishes that are interested in the Sacred Liturgy. This Newsletter will be 
eventually available as an iBook through iTunes but for now it will be available in pdf format 
on the Archdiocesan website. It will also be included in the weekly priests’ mailing. If you 
would like to be emailed a copy of this newsletter as soon as it is published please send your 
email address to Anne Marie Van Dyke at amvandyke@archdpdx.org just put DWNL in the 
subject field and we will add you to the mailing list.

In this issue we continue a new regular feature which will be an article from the Office of 
Liturgical Celebrations of His Holiness. Under the guidance of Msgr. Guido Marini, the Holy 
Father’s Master of Ceremonies, this office has commissioned certain studies of interest to 
Liturgists and Clergy. Each month we will publish an article or an extract which will be of 
interest to our readers.

If you have a topic that you would like to see explained or addressed in this newsletter please 
feel free to email this office and we will try to answer your questions and treat topics that 
interest you and perhaps others who are concerned with Sacred Liturgy in the Archdiocese. 
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CHAPTER 1
Orate Fratres - Pray Brethren

The latin phrase Orate Fratres means pray brethren or brothers (and 
sisters) and is said at Mass after the priest has prepared the altar 
before he recites the Prayer over the Offerings. Recently this office was 
asked this question by a visitor to Oregon after attending Mass in the 
Archdiocese: “When should the people stand at the Orate Fratres?”

It seems that in different dioceses and different countries people do 
it in different ways. Some stand immediately at the word “Pray”, in 
other  places  the people stand during the priest’s  invitation,  some 
after the invitation,  some at the moment of the prayer over the gifts, 
and others at the preface. 

The Introduction to the Roman Missal says the following in No. 43: 
“The faithful should stand from the beginning of the Entrance chant, or 
while the priest approaches the altar, until the end of the Collect; for 
the  Alleluia  chant before the Gospel; while the Gospel itself is 
proclaimed; during the Profession of Faith and the Prayer of the 
Faithful; from the invitation, Orate, fratres before the Prayer over the 
Offerings until the end of Mass, except at the places indicated below.”

This general norm is further clarified in the GIRM: “Upon returning to 
the middle of the altar, the priest, facing the people and extending and 
then joining his hands, invites the people to pray, saying:  Orate, 
fratres (Pray, brethren).  The people rise and make their 
response: Suscipiat Dominus (May the Lord accept). Then the priest, 
with hands extended, says the Prayer over the Offerings. At the end the 
people make the acclamation: Amen.” [146]

The Archdiocesan commentary on the GIRM of 2000 states: “Standing 
after invitation, “pray brethren” and before the people answer “May the 
Lord receive the sacrifice...” is new in revised GIRM.” 

This new norm does not leave it perfectly clear if the people are to rise as 
soon as the priest says “Pray brethren” or wait until after he has 
concluded the invitation and then rise and respond.

The rubric in the third typical edition of Roman Missal (No. 29) after the 
Pray Brethren states: “The people rise and reply: “May the Lord 
accept....””. This rubric does not appear in earlier editions of the Missal.

The rubric of the missal, however, in placing the norm that the people rise 
and respond between the “Pray, brethren” and the people's response 
implies that that the people should wait until the priest has finished 
before rising, or respond while rising immediately after the conclusion. 
Either way it is clear that the people should be standing when 
the priest begins the Prayer over the Offerings, at the end of which 
the people say “Amen”.

The liturgist Fr. Edward McNamara LC states regarding this confusion: 
“Therefore, I would not consider it a particular problem if in some places 
the community arises while the priest is still reciting the "Orate, fratres." 
Since both invitation and response are so brief, it hardly causes any 
difficulty.



CHAPTER 2

Vimpae or Vimps used by a 
Bishop during certain Liturgies

The vimps or vimpae in Latin are the veils or shoulder capes made 
of silk or another material and are worn by two attendants of the 
bishop during Mass and other liturgical celebrations. These 
attendants follow the Prelate in order to receive often from the 
Master of Ceremonies the Mitre and the Crosier. These veils are 
usually white, but can be of the liturgical color of the celebration, 
and they often have the stemma or coat of arms of the Prelate 
embroidered on them. The vimp should not be confused with the 
humeral veil, which is reserved for use by clergy, usually for 
benediction of the Most Blessed Sacrament. 

The vimp has threads or ribbons of cotton that tie around the 
attendant to keep them in place. They usually have inside pockets 
provided for the hands of the attendants so as to be able to move 
easily to grasp the episcopal insignia without touching them. It is 
customary not to touch the mitre and crosier with uncovered 
hands during episcopal ceremonies and thus vimps are worn by 
the attendants so as to avoid this. During liturgies the attendants 
or servers who wear the vimps are usually referred to as the 
‘vimps’.

The pontifical insignia of the bishop as detailed in the Ceremonial 
of Bishops are: “the ring, the pastoral staff, and the miter, as well 
as the pallium, if he is entitled to its use.” The ring is the symbol of 
the bishop’s fidelity to and nuptial bond with the Church his 
spouse, and the Ceremonial states that “he is to wear it always”.

If you can name the Prelate these Vimps belong to, there will be a special prize! 
Please send your answers to amvandyke@archdpdx.org with VIMPS in the 
subject line. The first person with a correct answer will win a copy of “Hymns 
for All Seasons: The Complete Works of James Quinn, SJ”.

The bishop carries his pastoral staff or crosier (sometimes spelt crozier) 
in his own ecclesiastical territory as a sign of his pastoral office; other 
bishops may use their the pastoral staff outside of their own territory 
with the permission of the Ordinary. When several bishops are 
concelebrating only the presiding bishop uses the staff.

The Ceremonial of Bishops states that: “In a liturgical service the 
bishop is to use only one miter, plain or ornate, depending upon the 
celebration.” 

Finally a residential bishop who has received the pallium (white stole) 
from the pope wears it over the chasuble when he celebrates a stational 
Mass or any Mass celebrated with solemnity.   
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CHAPTER 3

Current Liturgical Books
For the Celebration of the Holy Eucharist

• Roman Missal 2011

• General Instruction of the Roman Missal 2011

• Lectionary for Mass 1998/2002

• Rite of Concelebration 2011

• Collection of Masses of the Blessed Virgin Mary 2012

• Sunday Celebrations in the Absence of a Priest 2012 2007

• Lectionary for Masses with Children 1993

• Ceremonial of Bishops 1989

For the other Sacraments

Roman Pontifical 2012 except:

• Dedication of a Church and an Altar 1989

• The Order of Confirmation 2016; 2016

Roman Ritual

• Rite of Baptism for Children 1970; 2009

• The Order of Celebrating Matrimony 2016  2010

• Rite of Penance 2010

• Holy Communion and Worship of the Eucharist Outside Mass 
1976

• Pastoral Care of the Sick: Rites of Anointing and Viaticum 1983

• Rite of Christian Initiation of Adults 1988; 1993

• Book of Blessings 1989

• Order of Christian Funerals  1989; 2002

• Rite of Religious Profession 1989

• Exorcisms and Related Supplications 2017

LITURGICAL BOOKS CURRENTLY IN USE

With the new editions of various rites e.g. the Order of Confirmation and 
Matrimony in recent times it is helpful to our readers to provide the following 
list of current ritual books. These are all editions approved for liturgical use in 
the United States of America. The new Misal Romano should be available by 
Pentecost this year. 

A new sexta parte (Part VI) of the Spanish-language Bendicional, containing 
proper blessings for use in the United States, was approved last year by the US 
Bishops. When confirmed, it will be added to the existing five parts of the texto 
único (common text) of the Bendicional and will also be published for use in this 
country. 

In 2016 the US Bishops approved a revision of the English Order of Christian 
Initiation of Adults which is now underway. 
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Other Liturgical Books

• Liturgy of the Hours 1975/1976

• Martyrologium Romanum 2004

• Manual of Indulgences: Norms and Grants 2006

• Order of Crowning an Image of the Blessed Virgin Mary 2005

Excerpts of Ritual Books published in booklet format

• Order for the Solemn Exposition of the Holy Eucharist 1993

• Pastoral Care of the Dying 2002

• Catholic Household Blessings and Prayers 2007

• Bendición al Cumplir Quince Años (Quinceañera) 2008

• Rite for the Blessing of a Child in the Womb 2012

• Communion of the Sick 2012

• Administration of Communion and Viaticum by an Extraordinary 
Minister 2013

Given the above information it might be worthwhile for 
Sacristans, Parish Liturgists and Clergy to check the liturgical 
books in use in their parishes to ensure that the current 
versions are being used.

If you have copies of liturgical books that are out of date you 
should dispose of them by burning or burying them. If you do 
not have the facility to do this, the Office of Divine Worship 
will gladly help you. If you have any liturgical book relating to 
the Extraordinary Form they may be of use to other parishes 
and this Office will help to relocate them.  In any case please 
ensure that old versions of these books are not accessible so 
that their accidental use can be avoided.

The USCCB is also working on an approved final translation 
of the Order of Blessing the Oil of Catechumens and of the 
Sick and of Consecrating the Chrism, prepared by the 
International Commission on English in the Liturgy (ICEL). 
The ritual for blessing the oils, celebrated once a year at the 
Chrism Mass, was retranslated using the principles of 
Liturgiam authenticam. When implemented, it will replace 
the translation used in the United States since the 1970s. 

It is interesting to note that these blessings originally 
belonged to the Roman Pontifical but after the reforms of 
Vatican II they would now appear in the Book of Rites or the 
Roman Ritual. However in the 2012 edition of the Roman 
Pontifical published by Vox Clara and approved for the United 
States by the Bishop’s Conference, these blessings are placed 
in this Pontifical. The translation is in light of the Third 
Edition of the Roman Missal.

A careful examination of the “Rite for the Blessing of Oils and 
the Consecration of Chrism” contained therein, would 
indicate that very little had changed from the original 1970 
version. The prayer for the blessing of the Oil of the Sick is the 
only prayer which has been significantly changed. 

Since the consecration of the Scared Chrism is exclusively 
reserved to the Bishop and the blessing of the other oils is 
usually done at the Chrism Mass, it would make sense that 
these blessings are contained in the Pontifical. However we 
must remember that the blessing of the oils of the 
catechumens and of the sick can be done by a duly delegated 
priest.



CHAPTER 4

Corpus Christi 2018

The Feast of Corpus Christi this year is on Sunday 3 June. The feast 
more precisely called the Solemnity of the Most Holy Body and Blood 
of Christ, is the Church’s celebration of the real presence of Our Lord 
Jesus Christ in the great gift of the Eucharist. This Feast was instituted 
in the late 13th Century after the Eucharistic Miracle of Bolsena, Italy. 
Usually celebrated on the Thursday after Trinity Sunday it has now 
been moved to the following Sunday in most countries. On this day in 
Rome the Holy Father participates in a Eucharistic procession between 
his cathedral church of St. John  Lateran and the Basilica of Mary 
Major.

It is essentially important to our Catholic Faith as it celebrates the 
doctrine of the real presence of Jesus, body, blood, soul and divinity in 
the Eucharist. The feast is placed in the historical context of post-
reformation Christianity where many deny the real presence. The 
importance of the feast should not be under estimated. The code of 
Canon Law goes so far as to tell bishops that they should not be absent 
from their diocese on this day. (CIC 395 §3)

Holy Mass will be celebrated by Archbishop Sample at 2:00pm at the 
Cathedral followed by a Eucharistic Procession in downtown Portland. 
Understanding that most of our parishes will be commissioning their 
Extraordinary Ministers of Holy Communion that day at Masses in 
their own parish we do encourage them however to join us for the 
procession which will start directly after Mass at 3:00pm. The 
procession will end back at the Cathedral with benediction at 4:00pm. 
We hope that all our parishes will be represented in the procession.
 

More details of the events of this day will be sent to the parishes as we 
approach the time, but for now we hope that you will Save the Date 
and prepare to fully participate in this beautiful witness to our 
Eucharistic Faith. 

On the Feast of Corpus Christi this year the Archdiocese of Portland in 
Oregon will promulgate its new Liturgical Norms which will become 
binding for all the parishes within the diocese. These norms are part of the 
Archdiocese’s efforts to provide the faithful with a more reverent, a more 
beautiful, and a more prayerful experience of the Sacred Liturgy.

Also on this day all Extraordinary Ministers of Holy Communion 
throughout the Archdiocese will be commissioned in their respective 
parishes. The EMHCs will be commissioned for a period of three years and 
will be registered with the Archdiocese for the practice of this ministry. 

The new Norms will be a useful reference point for all things liturgical and 
offer guidelines and structure for the celebration of the Sacraments in the 
Archdiocese.

It will be an exciting day in the life of the local Church and we look 
forward to working with our parishes to implement the new Norms and to 
promote the Sacred Liturgy in the Archdiocese.

this year’s feast will be a very special celebration



CHAPTER 5

The Placement of the Crucifix
Office of Divine Worship Liturgical Training Series

Recently this Office was asked to clarify the correct placement of 
the crucifix in our churches. We start with the section of the GIRM 
dealing with Mass with a congregation which states that: “Also on 
or close to the altar, there is to be a cross with a figure of Christ 
crucified.” [117] Note that the cross must be a crucifix; that is, a 
cross having a corpus of the crucified Christ and not a plain cross. 
Nor should there be a figure of Christ resurrected either on the 
cross or without a cross. Indeed any other image of Christ cannot 
substitute for a crucifix.

The GIRM goes on to say with regard to the processional cross 
that may be used: “The cross adorned with a figure of Christ 
crucified and perhaps carried in procession may be placed next to 
the altar to serve as the altar cross, in which case it ought to be the 
only cross used; otherwise it is put away in a dignified 
place.” [122]

The GIRM in dealing with the arrangement of sanctuary 
furnishings states: “There is also to be a cross, with the figure of 
Christ crucified upon it, either on the altar or near it, where it is 
clearly visible to the assembled congregation. It is appropriate 
that such a cross, which calls to mind for the faithful the saving 
Passion of the Lord, remain near the altar even outside of 
liturgical celebrations.” [308]

In recent times the custom of placing a crucifix on the altar facing 
the priest was encouraged by Pope Benedict and although never 
regulated by liturgical law has been a practice of both Pope 
Benedict and Pope Francis and many Bishops throughout the 
universal church . 

In summary: Each church should have a crucifix in the sanctuary 
which is a cross with a corpus of the crucified Christ. A 
resurrected Christ or a corpus without a cross would not be 
acceptable according the General Instruction. It is also important 
to note that although a processional cross may be used as the altar 
cross, there should be a crucifix which remains in the church 
outside of liturgical celebrations. It makes perfect sense that since 
our churches are meant to be open for the prayer and devotion of 
the faithful there should be a crucifix on or near the main altar of 
the church at all times. 



CHAPTER 6

Tenebrae The traditional Roman Catholic Tenebrae (Latin meaning 
darkness or shadows) was a celebration, after dark on the 
evenings of Wednesday, Thursday and Friday of Holy Week, of a 
combination of the next day's Matins (composed of 3 nocturns 
each day) and Lauds, the first two hours of the Divine Office. The 
readings of each day's first nocturn were taken from the Book of 
Lamentations. Each day's office of Tenebrae contained 15 psalms, 
9 readings, and one canticle, the Benedictus (Song of Zechariah). 
Lighting was gradually reduced throughout the service.

Initially 15 candles were lit and placed on a special stand known as 
a hearse, which were extinguished one by one after each psalm. 
The last candle was hidden beneath the altar, ending the service in 
total darkness. In some places the use of a strepitus (Latin for 
‘great noise’) was included as part of the service. The great noise 
was usually generated by slamming a book closed, banging a 
hymnal or breviary against the pew, or stomping on the floor, 
symbolizing the earthquake that followed Christ’s death. This 
custom seems to have originated as a simple signal to depart in 
silence. Following the great noise a single candle, which had been 
hidden from view, was returned to the top of the hearse, signifying 
the return of Christ to the world with the Resurrection. 

The lessons of the first nocturn at Matins were taken from the 
Book of Lamentations. The lessons of the second nocturn were 
taken from the writings of St. Augustine and St. Leo the Great, and 
the lessons of the third nocturn from the epistles of Paul the 
Apostle.

The office of Tenebrae was universal within the Roman Rite until 
the reforms of the Holy Week ceremonies by Pope Pius XII, which 
he introduced experimentally in the first half of the 1950s and 
made obligatory in 1955. He ended the practice of celebrating the 
Easter Vigil, and so the resurrection of Christ, on Saturday 
morning and moved the Holy Thursday Mass and Good Friday 
services to the evening or the afternoon. The solemn evening 
celebration of the next day's Matins and Lauds were thus ended.

Although it is thus no longer part of the official Holy Week rites of 
the Roman Catholic Church, except for Wednesday evening in 
cathedrals where the Chrism Mass is celebrated on Thursday 
morning, Tenebrae, or a similar service in English, is celebrated in 
some individual Catholic churches. In fact an adaptation of the 
Tenebrae service is becoming a popular commencement of the 
Holy Week liturgies in many Catholic parishes. Producing a sort of 
hybrid liturgy for the Tenebrae service is most acceptable at the 
parish level and allows parishioners to have a glimpse of the great 
beauty of the Tenebrae Office without the early mornings or the 
duration. You can find an example HERE. This service lasts about 
50 minutes and can be easily adapted to most parishes and is 
easily accessible to most music programs. The music consists of 
Psalms sung to the Meinrad tones, verses of the Stabat Mater, the 
chanted Lamentations and an opening hymn.

https://archdpdx.org/documents/2018/1/Lent-Easter%20Resource%20Pack%202018.pdf
https://archdpdx.org/documents/2018/1/Lent-Easter%20Resource%20Pack%202018.pdf


CHAPTER 7

Altar Linens
The Office of Divine Worship has received a number of inquiries 
concerning the care and cleansing of altar linens. The following 
directives are adapted from the USCCB Committee on the Liturgy and 
reflect some modifications based upon the GIRM. 

Whatever is set aside for use in the liturgy takes on a certain sacred 
character both by the blessing it receives and the sacred functions it 
fulfills. Thus, the cloths used at the altar in the course of the 
Eucharistic celebration should be treated with the care and respect due 
to those things used in the preparation and celebration of the sacred 
mysteries.

Altar linens should be ‘beautiful and finely made, though mere 
lavishness and ostentation must be avoided’. Altar cloths, corporals, 
purificators, lavabo towels and palls should be made of absorbent cloth 
and never of paper. Altar linens are appropriately blessed according to 
the Order for the Blessing of Articles for Liturgical Use. [Book of 
Blessings 39]

Sacred vessels containing the Body and Blood of the Lord are always 
placed on top of a corporal. When corporals are cleansed they should 
first be rinsed in a sacrarium and only afterwards washed with laundry 
soaps in the customary manner. Corporals should be ironed in such a 
way that their distinctive manner of folding helps to contain whatever 
small particles of the consecrated host may remain at the conclusion of 
the Eucharistic celebration.

Because of their function, purificators regularly become stained with 
the Precious Blood. It is, therefore, essential that they should first be 
cleansed in a sacrarium and only afterwards washed with laundry 
soaps in the customary manner. Purificators should be ironed in such a 
way that they may be easily used for the wiping of the lip of the chalice.

The Order of Mass calls for the washing of the hands (lavabo) of the priest 
celebrant in the course of the preparation of the gifts and the altar. Since it 
is his hands and not only his fingers (as in the former Order of Mass) 
which are washed at the lavabo, the lavabo towel should be of adequate 
size and sufficiently absorbent for drying his hands. Neither the color nor 
the material of the lavabo towel is prescribed, though efforts should be 
made to avoid the appearance of a ‘dish towel’, ‘bath towel’ or other cloth 
with a purely secular use.

Other cloths may also be used at Mass. A pall may be used to cover the 
chalice at Mass in order to protect the Precious Blood from insects or 
other foreign objects. In order that palls may be kept immaculately clean 
they should be made with removable covers of a worthy material which 
may be easily washed in the sacrarium and then laundered. Chalice veils 
either of the color of the day, or white may be fittingly used to cover the 
chalice before it is prepared and after it has been purified.

Consistent with the disposal of all things blessed for use in the liturgy, it is 
appropriate that altar linens, which show signs of wear and can no longer 
be used, should normally be disposed of either by burial or burning.



CHAPTER 8
The Altar Crucifix  
Deduced from preceding historical scenes is that the liturgy was not 
imagined primarily as a dialogue between the priest and the assembly. 
We cannot enter into details here: we limit ourselves to saying that the 
celebration of the Holy Mass “toward the people” is a concept that 
entered to form part of the Christian mentality only in the modern age, as 
serious studies demonstrate and Benedict XVI confirmed: “the idea that 
the priest and the people in prayer must look at one another reciprocally 
was born only in the modern age and is completely foreign to ancient 
Christianity. In fact, the priest and the people do not address their prayer 
to one another, but together they address it to the one Lord” (“Theology 
of the Liturgy”, Vatican City, 2010, pp. 7-8). 
Despite the fact that Vatican II never touched this aspect, in 1964 the 
instruction “Inter Oecumenici”,  issued by the Council in charge of 
enacting the liturgical reform desired by the Council in No. 91 prescribes: 
“It is good that the main altar be detached from the wall to be able to turn 
around easily and celebrate ‘versus populum’”. From that moment, the 
position of the priest “toward the people”, though not obligatory, became 
the most common way of celebrating Mass. Things being as they are, the 
Holy Father proposes, also in these cases, that the old meaning of 
"oriented" prayer not be lost and suggests that difficulties be averted by 
placing at the center of the altar the sign of Christ crucified (cf. Ibid. p. 
88).
Espousing this proposal, added in my turn is the suggestion that the 
dimensions of the sign must be such as to make it very visible, under pain 
of lacking effectiveness (cf. M. Gagliardi, “Introduzione al Mistero 
Eucharistico,” Rome, 2007, p. 371). The visibility of the cross on the altar 
is implied by the General Instruction of the Roman Missal: “There is also 
to be a cross, with the figure of Christ crucified upon it, either on the altar 
or near it, where it is clearly visible to the assembled congregation. It is 
appropriate that such a cross, which calls to mind for the faithful the 
saving Passion of the Lord, remain near the altar even outside of 
liturgical celebrations” [308].

Each month we publish an extract from various studies commissioned by the Pontifical Office 
of Liturgical Celebrations under the guidance of Msgr. Guido Marini, which will be of interest 
to those who are concerned with Sacred Liturgy.

We limit ourselves to conclude quoting Benedict XVI: “It is not necessary in prayer, and 
more than that, it is not even appropriate to look at one another reciprocally; much less so 
when receiving Communion. [...] In an exaggerated and misunderstood implementation of 
‘celebration toward the people’, in fact, the crosses at the center of the altars were removed 
as a general norm - even in the basilica of St. Peter in Rome - so as to not obstruct the view 
between the celebrant and the people. However, the cross on the altar is not an 
impediment to sight, but rather a common point of reference. It is an ‘iconostasi’  that 
remains open, which does not impede being mutually in communion, but is a mediator 
and still signifies for everyone the image that concentrates and unifies our sight. I dare to 
propose the thesis that the cross on the altar is not an obstacle, but the preliminary 
condition for the celebration ‘versus populum’. Also made clear with this would be the 
distinction between the liturgy of the Word and the Eucharistic prayer. Whereas the first 
is about proclamation and hence of an immediate reciprocal relationship, the second has 
to do with community adoration in which all of us continue to be under the invitation: 
'Conversi ad Dominum' - let us turn toward the Lord; let us convert to the Lord!" (Ibid. p. 
536).


